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THANKSGIVING 

God’s countless favours are on this humble-servant, and the greatest 

of them is His assistance to His servant in understanding the Holy 

Qur’an. The favour of the Holy Prophet on this weak community are 

many, the greatest of them being the teaching of the Holy Qur’an. He 

taught the Qur’an to the first generation which conveyed the teaching 

to the second generation; this is how the process continued without 

interruption till a portion of it reached this humble servant as well. 

O, God, the Most Merciful, Shower, by thy Mercy, Thy best blessings 

and benedictions on the noble Prophet, our chief, master and inter¬ 

cessor; also on his family, his companions and the learned of his 

Ummah. 



PREFACE 

Al-Fauz Al-Kabir Fi Usui Al-Tafsir is among Shah Waliyullah’s 
important works and presumably the best compilation ever prepared 

on the subject. The author’s approach to the study of the Qur’an is 

independent and in conformity with the exigencies of logic. It helps 

in clearing the cobwebs of misconception which sometimes crop up 

in the minds of non-Muslim readers; it also helps commentator's in 

tiding over difficulties which, they occasionally come across in 

comprehending the Holy Book. Shah Waliyullah has, by his direct 

approach, been able to show bow judiciously the traditions about the 

Prayers have been inferred from the Book of God. It was with this 

in view that he compiled this treatise; he has himself given an indica¬ 

tion of this somewhere in the body of the text.’- 

The study of this treatise before undertaking, the study of the Qur’an 

will prove highly useful. Its original Persian text has already been 

translated into Arabic and Urdu, and a strong need was felt also to 

have’ ail English version. This need Is sought to be fulfilled in this 

humble effort., .It will be worthwhile both for the teacher and the 

student to consult it by way of an introduction to the study of the 

Holy Qur’an. 

G. N. Jalbani 
Formerly Professor and Head of 

the Department of Arabic, 

University of Sind 

1. Al-Khair-Al-Kathir p. 87 
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INTRODUCTION 

Waliyullah b Abu-ur-Rahim (on both of whom may God's grace be. 

says that when a window of the Book of God was opened on him', 

lie felt impelled to produce a small treatise to incorporate useful 

points which could help friends in understanding the Qur’an. He 

hopes, with the mercy of God, that by simply being aware of these 

tules, the students of Qur’an would find a wide opening before them. 

Otherwise they would not be able to obtain as accurate and logical 

account as is given here even if they were to spend their whole 

life on the commentaries or work under the commentators who 

incidently are very few in the present age. I have named this treatise 

as Al-Fauz-ul-Kabir Ft Usu.1 Al-T'afsir, and have no support except 

that of God. On Him I rely, and He is enough for me. He is the best 
protector. 

The discussion is confined to five chapters. First chapter deals with 

the explanation of the five sciences enunciated in the Qur’an, appear¬ 

ing to be the very purpose of the Revelation. The second chapter 

relates to the reasons for observing secrecy in the arrangement of the 

Qur’anic verses in the context of the level of intelligence of the 

people of the age, and the explanation of those reasons. Third chap¬ 

ter relates to the beauties implicit in the arrangement and the eluci¬ 

dation, as far as is humanly possible and of its wonderful style. The 

fourth chapter refers to the exigency and a solution to the differences 

among the Companions and their immediate followers. The fifth 

chapter gives an account of the commentaries of the rarities (Gharaib) 

of the Qur’an, and the reasons of the revelation of various verses to 

the extent necessary for a commentator. Any attempt to go deep 

into the science of commentary without being in possession of this 

information is certainly forbidden!1 

The fifth chapter is not included here. It is in the form of separate treatise named hv 
Shah Sahib as hath Al-Khabir. 
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THE FIRST CHAPTER 

EXPLANATION OF FIVE SCIENCES 

The significance underlying the arrangement of the Holy Qur’an is 

covered by a set of five sciences, as follows: 

1. The Science of Injunctions (Ahkam): This includes the Incum¬ 

bent, the Recommended, the Approved, the Disapproved and the 

Forbidden, covering worships, social dealings, household economy, 

and state politics. Its discussion is the responsibility of jurists. 

2. The Science of Disputation (Mukhasimah): This deals with the 

four misguided sects, the Jews, the Christians, the Polytheists and the 

Hypocrites, and its discussion and analysis falls within the jurisdic¬ 

tion of dialecticians. 

3. The Science of Divine Favours: This covers explanation of the 

creation of the Heavens and the Earth, of the perfect attributes of 

God and the guidance which the people received about necessities 

of life. 

4. Fourth is the science covering the important events which God 

caused to take place, favouring the obedient and punishing the 

disobedient. 

-5. The fifth is the science which reminds human beings of Death, 

and what will follow it,— the Resurrection, the Gathering, the 

Reckoning, the Balance, the Paradise, and the Hell. A preacher must 

possess full knowledge of these sciences; he should be able to trace 

their connection with appropriate Traditions and sayings of the Holy 



Al-Fauz Al-Kabir Ft Usui Al-Tafsir 

The explanation of these sciences is provided in the style of speech 

of ancient Arabs and not in that of the moderns. Therefore, the pro¬ 

cedure of the latter writers of being brief in selection of verses 

pertaining to the injunctions has not been followed. Similarly, un¬ 

necessary restrictions which is the technique of present day acade¬ 

micians have not been taken into consideration. In the case of verses 

which relate to Disputation, accepted principles and useful sermons 

— and not the order of demonstrations as is the fashion of the logi¬ 

cians — have been taken into consideration. While shifting from one 

problem to the other, suitability of the link between the pros and 

cons, as has been the practice of men of letters, has not been cared 

for. What God thought beneficial for His servants He revealed irres¬ 

pective of what may precede and what may follow. 

Generally, the commentators have linked every verse about Disputa¬ 

tions and Injunctions with an event, and have taken that event as the 

cause of its revelation. In fact, the purpose underlying the revelation 

of the Qur’an was the purification of the hearts of the people, 

repudiation of their corrupt beliefs and eradication of their evil 

actions. The presence of false beliefs in the minds of responsible 

people was the real reason for the revelation of verses of Disputations. 

The presence of corruption, wide-spread injustice and wrong-doing 

formed the basis of revelation of: verses relating to Injunctions. 

Similarly, their failure to take notice of God’s blessings for the 

obedient and punishments for the disobedient, also of Death and 

what is to follow it, became the cause of the revelation of the verses 

which remind and admonish. Particular events, for whose narration 

so much trouble has been taken by the commentators, have nothing 

to do with the revelation of the verses. There are, however, some 

verses where clear references have been made to certain events which 

had occurred during the Holy Prophet’s life time or had happened 

before his advent. Undoubtedly, the hearer would like to know, in 

such cases, detailed account of the event concerned; his anxiety will 

not disappear without this. It is, therefore, necessary to explain these 

sciences in a manner as would not call for the narration of particular 

events. 

2 



Science of Disputation 

The Science of Disputation 

Disputation verses refer to the four misguided sects, the Polytheists, 

the Jews, the Christians and the Hypocrites. Disputation is done in 

two ways; firstly a clear exposure of the false belief, and its evil 

effects, and then its denunciation; secondly listing of doubts of these 

people, and their removal through demonstrativeness and oration. 

Polytheists described themselves as “Ahnaf” (seekers of truth), 

claiming to follow the religion of Abraham. Actually Hanafi is one 

who follows the creed of Abraham and observes the rituals prescri¬ 

bed by him. These rituals include pilgrimage to Kaaba, keeping one’s 

face towards it while saying prayers, bath after ceremonious unclean¬ 

liness, circumcision, and other virtuous acts dictated by sound 

nature. Additionally, they include observing sanctity of the months 

during which fighting is forbidden, veneration of the Sacred Mosque, 

observing prohibition of marriage with specifically listed relatives, 

slaughter of an animal by cutting its throat,1 of the camel at chest, 

sacrifice of animals particularly during the Hajj days. There are then 

offering of prayers, fast from early dawn to sunset, giving alms to 

the poor and orphans, rendering them help when in distress, mainte¬ 

nance of relationship; all these were prescribed in the religion of 

Abraham; and his followers upheld them.- The Polytheists had 

generally abandoned them, and put an end to them. Again, unlawful 

murder, theft, adultery, usury and usurpation were forbidden by 

Abraham’s creed, but the Polytheists indulged in these evil practices, 

having submitted completely to the evil in them (Nafs Ammarah). 

It had been made incumbent on them — and their poetry testifies to 

this — to believe that there is God, that He is the Creator of the 

heavens and the earth, that He is the Administrator of the momen¬ 

tous events and has the power to send Messengers, that He will 

reward His servants for righteous deeds, that He determines impor¬ 

tant events, and even before they occur, and that the angels are His 

Servants, very near to him and are to be respected. But about, all 

these, the Polytheists had in general created doubts, describing them 

3 
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improbable and showing no interest in comprehending them. Poly¬ 

theism, belief in anthropomorphism, modification of Abraham’s 

scroll, denial of the Hereafter, and terming the Holy Prophet’s 

mission unbelievable, constituted main features of their deviation 

from the true religion of Abraham. In addition, they performed 

shameful deeds, indulged in injustice, wrong-doing, and corrupt 

practices, and wiped out every semblance of God’s worship. 

Polytheism 

It means proving existence of attributes, as belong to God alone, in 

others also. For example, people generally held the belief that there 

did exist other beings besides God who possessed their own will to 

act: freely as if to say “Be, and it happens5’. Or they accepted the 

existence of beings who possessed personal Knowledge not attainable 

through sense-organs, rationality, a dream, or an inspiration. They 

had the wrong notion that these beings could heal a sick, hurl a curse 

on a person, and, by expressing their displeasure, make a. person 

poor, sick and unhappy, or otherwise could bestow mercy on a 

person which enabled him to lead a healthy, happy and pleasant life. 

These Polytheists did not associate anybody with God in the creation 

of substances and administration of important affairs. They did not 

believe that there existed power in any creature by which he could 

prevent God from doing the work, he decided to do. Their polythe¬ 

ism related to affairs peculiar to certain servants. They thought that 

just as a worldly lord could send his chosen officers to various parts 

of his country, vesting them with full powers to act freely in specific 

cases as long as they did not receive fresh instructions from him and 

their recommendations for those who sought redress were accepted 

by the worldly Lord, precisely in the same manner the Supreme Lord 

(God) conferred on some of His servants the role of divinity, and 

pleasure or displeasure of these servants of His had an influence on 

the fate of the people. Thus, they thought it was necessary to seek 

the nearness of these select so that their prayers become acceptable 

to the Absolute Ruler (God), also through the recommendations of 

these selected persons. 

4 



A n thropomorphism and change 

In view of this, the Polytheists decided to how down before these 

beings, to offer sacrifices for them, to take an oath by their names, 

to seek help from their extraordinary powers (namely ‘Be and it 

becomes’). They would carve their images from stone, copper, glass 

etc, and make the spirits of the dead focus of their deep attention. 

With the passage of time, these stone images became semblances of 

Diety for the ignorant. This is how the great confusion took birth. 

An. t h ro p o m o rp h ism (Tash bih) 

This means to prove the presence of human attributes in God. They 

would thus say that angels were God’s daughters, and that He 

accepted intercession of His select servants made on behalf of the 

people even though otherwise He might not find them acceptable, 

just as sometimes do the worldly Kings in relation to their responsi¬ 

ble officers. When they could not comprehend the true attributes of 

God such as Knowledge, and power of hearing and seeing, they 

started judging them also in the context of their own knowledge, and 

capacity of hearing and seeing. And this was how they went astray, 

taking God as corporal and boundable. 

Change (Tahrif) 

The story of the Change is that, the children of Prophet Ismail follow¬ 

ed their grandfather Abrahinfs Shariah (law) till Amr b. Luhayy, 

may God curse him, appeared. He carved, idols and made their 

worship compulsory for them. He also instituted superstitions, such 

as ‘Bahira’, ‘Sa’iba’, ‘Wasila’, ‘Ham’, ‘Al-Iqtisam lil Azlam’ and many 

1. Bahira, a slit-ear she-eamel or a she-camel let loose for free pasture. If a she-camel or 

other female domestic animal had a large number of youngs, she (or one of the off¬ 

springs) had been ear-slit and she was dedicated to a god. ‘Sa’iba: on return in safety 

from journey or on recovery from illness, a she-camel was dedicated to a god and let 

loose for free pasture. Such she-camel was called Sa’iba. Wasila: When an animal bore 

twins, certain sacrifices or dedications were made to idols. The animal so decicated was 

called Wasila. Ham: A stallion camel dedicated to the gods, by certain rites. Al-Iqtisam 

fail Azlam: Division by arrows. The arrows were used for the division of meat by a sort 

of lottery or raffle. But the arrows were also used for divination, for ascertaining lucky 

or unlucky moments or learning the wishes of the heathen gods, as to'whether man 

should undertake certain actions or not (See Allama Yusuf 'All’s English translation 
of the Holy Qufa"n,Voi. l,pp. 211. 275). 
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others!1 This change took place three hundred years before the birth 

of the Holy Prophet. 

In addition to these evil practices* they adhered to the traditions of 

their forefathers, and considered it as a decisive argument in their 

favour. The Prophets who had gone before had spoken about the 

Resurrection and the Gathering, but they had given no details, nor 

stated it as distinctly with all particulars as given in the Qur’an 

(though rather very summarily). Since the Polytheists were not given 

detailed account of life after death, they considered the happening of 

Resurrection as impossible and far remote. 

Even though these people acknowledged the prophethood of 

Prophets Abrahim, Ismail, and also that of Prophet Moses, they felt 

confused about the existence of human qualities in these prophets, 

which constitute a veil on their perfect beauty, and thus entertained 

doubts about them. The trouble was that they did not recognise 

the reality behind the Divine Administration which required that 

prophets should be raised. What they thought — and were familiar 

with — was that the prophets should be like Him who has sent them. 

Therefore, they considered prophets in human forms something very 

remote and unbelievable, and to support their contention they talked 

of doubts, weak and not worth listening. For example they asked 

how a man who needed food and drink could be a prophet. Why did 

not God send an angel for this purpose? Why did He not send revela¬ 

tion to every person individually? If you ponder a little and take true 

the picture, which has been drawn of the conditions, creeds, and 

actions of the Polytheists, then you better take into consideration 

the conditions of the people of these times, particularly of those 

living on the borders of the Muslim countries. They have brought 

many changes and think exceedingly high of the cult of sainthood 

(Wilayat). Inspite of the fact that they recognise this trait in the 

ancient saints, they consider the existence of such saints an impossi¬ 

bility in the present age. They visit their graves and tombs, and 

indulge in many forms of polytheism. Are they not considerably 

given over to Anthropomorphism and Change? It has been stated in a 

6 



Anthropomorphism and change 

sound Tradition that ‘you will surely follow in the footsteps of those 

who have gone before you', and it appropriately applies to the 

Muslim community of the present days, involved as it is in various 

acts of evil and corrupt beliefs. May God. protect us from this.1 

In short, God, out of His mercy, raised the Holy Prophet from 

among the Arabs and commanded him to establish the Hanafi 

creed (Religion of Abraham). In the Qur’an, God. disputed with the 

Polytheists, and in disputation reasoned with them on the basis of 

their own accepted principles — which were from the remnants of 

Hanafi creed — so that a firm argument could be established against 

them. Thus the answer to the practised Polytheism was, firstly, to 

demand from them the proof of what they believed and did, and the 

reason why they deviated from the faith and practices of their fore¬ 

fathers; and secondly, to show to them the non-existence of equality 

between the Creator and the created, upholding that God alone was 

entitled to the extreme reverence. Thirdly, it was also intended to let 

the Polytheists know that all prophets were unanimous on this issue, 

as is stated in the Holy Qur’an, “We have not sent before any messen¬ 

ger but had revealed to him that there is no god but I, so worship Me 

alone”!2 Fourthly God exposed to them the odiousness of the 

worship of idols, and pointed to them how far below were these 

stone idols to human beings, what to speak of their position in 

comparison to that of Divinity. This answer is given to people who 

had taken the stone as Deity. 

The answer for their anthropomorphism was given firstly, by 

demanding from them the proof of it, and by asking them why did 

they break their faith in the practice of their forefathers. Secondly, 

they were told that it was necessary, in that case, that both the 

father and the son be of the one and the same species, and that the 

sameness did not exist. Thirdly, they were shown the ugliness of 

their actions in trying to prove as belonging to God what they did 

not like for themselves. God says in the Qur’an “What, you set up 

1. 
2. 

Trimidhl Vol. II 

Surah Al-Anbija, V. 25 
& Am S <J Ca3> 
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daughters for God and sons for yourselves” l1 This kind of answer 

was meant particularly for those people who had the habit of accep¬ 

ting widely-known and merely imaginary poetic expressions. Such 

was the condition of most of them. 

The answer to the changes (effected by them in the Divine scripture) 

was that the meanings which they drew were not mentioned by the 

scholars of their own religion. It was further explained to them that 

what they had indulged in was simply an innovation and the creation 

of those who were not infallible. 

In answer to their view that Resurrection and Gathering were unbe¬ 

lievable, they were told, firstly, to judge the reanimation of the dead 

on the basis of bringing back to life the dead earth (when rain falls 

on it)t and then to realise that it was possible and within God’s power, 

to bring the dead to life. Secondly, they were told that to give infor¬ 

mation about them (Resurrection and Gathering) was in conformity 

with the practice of the people of the Divine Books. 

The answer to their view in considering the Holy Prophet’s mission as 

something remote was given, firstly, by telling them that such a 

mission as has been revealed in the Qur’an did exist with the previous 

prophets too. “We have not sent before you any but persons with a 

revelation to them and those who disbelieved used to say that you 

are not a messenger. Tell them that God is enough as a witness 

between you and me and with Him is the knowledge of the Book”.2 

Secondly, this view of theirs was rejected by telling them that it 

(the mission) meant the revelation as mentioned in the Qur’an. “You 

say that I am also a human 'being like unto you, but to me has been 

made the revelation”.3 God removed their doubts by explaining how 

such a revelation was possible. “It does not befit a human being that 

God speak to him except by means of a revelation”.4 Thirdly, it was 

made clear to them that non-appearance of such miracles as they 

1. Surah Al-Safat, V. 149. 

2. Surah Al-Ra‘ad # V. 43 

3. Surah Al-Kahf,V. 110 

4. Surah Al-Shura, V. 51 
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insisted upon, of God’s not agreeing to them in appointing a parti' 

ctilar person to receive revelation as was'desired by them, and for His 

not sending an angel as a messenger or not sending revelation to 

every person, were all based on the Universal Expediency which was 

beyond their inadequate comprehension. As the people to whom 

the Holy Prophet was sent were mostly Polytheists, these issues were 

discussed by God in a positive manner in a number of Chapters with 

a variety of style; no exception was made while mentioning them 

repeatedly. In truth, the address of the Absolute Wise in relation to 

these ignorant and unintelligent people should be of this type. 

“This is the decree of the Powerful Wise”.1 

The Jews believed in the Pentateuch, but they erred and changed its 

Injunctions, both in their text and meaning. They concealed some of 

its verses, and very unjustly, and. put something that did not belong 

to it. They also showed extreme religious bigotry by conniving at the 

bigotted manner of establishment of its injunctions and acting in 

accordance with them. To them, the mission of the Holy Prophet 

was far from being possible; their behaviour towards him was 

impolite they would find fault with him. Their perversion did not 

end here; they even passed contemptible remarks about God Himself; 

they would display miserliness and avarice. 

It should be kept in mind that the Jews would modify the transla¬ 

tion of Pentateuch and not the original text. This is what has been 

ascertained by me on the authority of Ibn Abbas." By a change in 

the meaning is meant their corrupt interpretation; this they did by 

imparting a meaning different from what the verse originally deno¬ 

ted. In fact, this was a display of their violence and deviation from 

the right course. 

As is commonly known, in every religion a clear distinction is made 

between a dissolute religious person and an unbeliever who has 

1. Surah Yasin,V. 38 

2. ‘Abdullah b. ‘Abbas, the Holy Prophet’s cousin was the real founder of the Quranic 

exegesis. He died in Ta’if in the year 68/687 or according to some in the year 69 or 

70. 
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totally rejected religion. It has been shown that the unbeliever will, 

forever, remain in the Hell suffering painful penalty. The sinner, 

however, will ultimately come out of the Hell through the interces¬ 

sion of the prophets. This right to salvation of one who professed a 

particular religion is recognised in every religion. For example, in 

Pentateuch this position of ultimate salvation has been assigned to 

the jews and the Hebrews. The same position has been assigned for 

the Christians in the Bible, while in the Qur’an, it has been given to 

the Muslims. However, entitlement to this position depends on belief 

in God and the Hereafter, obedience to the Messenger sent to them, 

the conformity of their conduct with the injunctions of their religion, 

and avoidance of practices that have been prohibited. This was not 

a particular religion’s privilege, but the Jews held the view that every 

jew or Hebrew would straightaway go to paradise; their prophets, 

they thought, would intercede for them and deliver them from perdi¬ 

tion (irrespective of their actions), if at all a Jew was sent to the He'll, 

he would stay there only for a few days, notwithstanding that there 

was no injunction of the Law to lend support to such a theory, and 

that he had not shown proper faith in God, had no faith in the Here¬ 

after and no belief in the mission of the prophet sent to them. This 

was their gross ignorance and folly. 

As the Holy Qur’an is the guardian and the protector of the Divine 

Books, it elucidates points of doubts and confusion most completely. 

It is stated in the Qur’an: ‘He who does an evil and his evil encom¬ 

passes him, such are inmates of the Fire in which they will remain for 
>5 1 

ever . 

Besides, in every religion, Injunctions are enforced according to the 

requirements of the age; the customs and systems of those people 

were taken into consideration when the Law was made. They were 

then urged to stick to the Law, to continue to act according to it, 

have belief in it, and the truth was confined to the prescribed act¬ 

ions. What this really denotes is that the truth was confined to the 

prescribed action only for those particular times and age. Here is 

intended the continuation of external features and not the real one 

1. Surah Al-Baqara, Vf 81 
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till another prophet comes and the veil of concealment of his 

prophet-hood is removed, from his face. The Jews, however, drew a 

wrong view from this, thinking that the abrogation of Judaism was 

impossible. What actually was meant by the advice (Wasiyat) given to 

them was to have proper faith and do good deeds; the peculiarity 

or privilege of that religion is out of consideration. But the Jews to.ok 

the peculiarity as truth and thought that Prophet Jacob (Yaqub) 

had advised his children to keep to Judaism forever. 

Besides, God has honoured, in every religion, the prophets and their 

followers with titles like “The Near (Muqarrab)”. “The Beloved 

(Maljbub)”, and spoken in terms of hatred about those who had 

denounced the religion; the word employed for this purpose was 

what was in common use among them. It is not, therefore, a matter 

of surprise if the word “son” has been used in place of “beloved”. 

But the Jews thought the honour was solely reserved for one who is a 

Jew, Hebrew and Israeli. They failed to understand that it (the word 

of honour) related to and depended, upon the (acquisition of) attri¬ 

butes of obedience, humbleness, and the pursuit of the right path as 

shown by. the prophets, and on nothing else. This was how the 

corrupt interpretation inherited from their forefathers had settled in 

their minds. The Qur’an has fully removed these doubts. 

The Jews concealed the verses in many ways; some of them are listed 

here: 

1. To protect the honour and dignity of a noble person, and to 

acquire an authority from him, they would conceal the real fact, so 

that the people do not become aware of it, give up their faith in them 

and start abusing them for not acting in accordance with the provi¬ 

sions of the verses. For example, the stoning of a fornicator was a 

punishment prescribed in the Pentateuch, but they had abandoned 

it — and also concealed this from the people — on the strength of a 

concensus of their religious scholars who had given up this form of 

punishment replacing it by flogging and blackening of the face. 

2. There were verses (in the Pentateuch) which said that Hagar 

11 
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(Hajira) and Ishmael (Ismail) were given the good news of the advent 

of a prophet from their children, and hint was provided in those 

verses that a new religion would emerge; it would gain complete 

dissemination in the land of Hedjaz and on that account the mounts 

of Arafat would echo with the cries of “Labbaik Allahuma” (Here 

I am for you O, God”)and people from all over the world would set 

out for that place. These verses are still there in the Pentateuch, but 

the jews interpreted them differently. They started saying that the 

verses simply gave an information about the emergence of a new 

religion, and did not command them to profess and follow the new 

religion. The words often on their lips were “War is prescribed for 

us”.J When they found that none listened to their weak interpreta¬ 

tions nor accept them as correct, they advised each other to conceal 

this secret, and avoided • manifesting before the people. To this 

mischief of theirs refers the Qur’an, “.they say shall you inform them 

of what God has disclosed to you, that they may engage you in 

argument about it before God?.2 O, what an ignorant people they 

were! Can the bestowal of such a great favour by God upon Hagar 

and Ishmael and mentioning this religion in such glowing terms have 

a meaning other than this that they were strongly urged to adopt the 

religion referred to? Blessed be God. This indeed is a great lie. 

3. I hey had the habit of fabricating lies. The reason was that their 

teligious doctors and recluses among them had become very rigid, 

and gone too deep into the religious affairs. Without any apparent 

authority from the law-giver, they would make inferences from the 

injunction to pick up an expediency to the choice they had in mind. 

This, in turn, gave rise to the spread of corrupt inferences. They then 

made obedience to them (the corrupt inferences) equivalent to obe¬ 

dience to the original book. In addition, they upheld the unanimous 
opinion of their predecessors (however far it was from the truth) as 

a conclusive argument in their favour. 

I hey had no authoritative, clue — except sayings of their predece^ 

2. Surah Al-Baqara, V. 76 
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ssors - to reject the prophethood of Prophet Jesus Christ. The. 

acted in the same way to tamper with many other injunctions. Their 

connivance at the establishment of the Pentateuch and open display 

of miserliness and avarice are fully manifest. It is the requirement of 

the self-commanding evil within oneself (Nafs Ammara) which over¬ 

powers most of the people, except, of course, those whom God may 

like to save. The Qur’an says: “Verily the self is always commanding 

to do evil save those upon whom God may have mercy”. This type of 

vileness had produced another colour in the book (Pentateuch), 

because they were making utmost efforts to validate what was 

■wrong through: their corrupt interpretation showing it as religion, 

namely that it was the injunction of religion itself. 

They considered the mission of the Holy Prophet as remote, and 

there were certain reasons. One was the difference in the habits and 

way of life of- the prophets, such as reflected in the number of 

marriages and other similar matters. The second reason was the diffe¬ 

rence as seen in their laws (Sharai) and the way God dealt with them. 

The third reason was that the Holy Prophet was raised from the 

family of Bantt Ishmael, while his predecessors, the prophets in gene¬ 

ral belonged to the family of Israil (Jacob). Yaqub etc. The principle 

underlying all this is that prophethood is chiefly meant for the purifi¬ 

cation of the hearts of people and correction of their customs and 

forms of worship; its function is not to establish the principles of 

virtue and vice. Every people has its own way of worship, adminis¬ 

tration of household economy and state politics, if a prophet were 

to appear in a people, he would not completely throw off their cus¬ 

toms and systems, and establish instead new ones. He could, how¬ 

ever, discriminate among the current customs. Whatever would be 

found in accordance with the rules and in harmony with God’s plea¬ 

sure, would be. left untouched, and whatever would be seen as 

contrary to it would undergo necessary changes. 

As far as reminding people of God’s blessings upon the obedient 

and of His punishment for the disobedient is concerned, it is also 

done in a way with which' they were familiar. And on that account 

1. Surah Yusuf,V{ 53 
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have the laws of the prophets differed. An example of this difference 

is like the difference found in the treatment by a physician. When he 

treats two patients, he gives to one a cold medicine and also suggests 

a- cold diet, and to the other he recommends a hot medicine and a 

hot diet. The intention of the physician in both cases is one and the 

same, that is, to reform the constitution and remove what is harm- 

full, nothing else. It is quite likely he may prescribe a different kind 

of medicine and diet for the people of a particular country according 

to its customs and systems, and in differing seasons he-may hit upon 

a different plan in view of their conditions. Similarly when the 

real physician (God) desired to treat the patients suffering from spiri¬ 

tual malady and to strengthen the power of their angelic faculty and 

remove the cause of injury, the course of His treatment differed 

according to the differences of the people’s cutoms and according to 

what was popular and acceptable in that age. 

In short, if you want to see a sample of the Jews (in this Muslim 

community) then look at the vile scholars (‘Ularna’ Sui) who have 

become seekers of the world. They have developed the habit of blind 

imitation of their predecessors and have turned away from the plain 

text of the Qur’an and the Tradition. They have taken the result 

of unwarranted deep thinking, improper rigidity and baseless 

inferences of the theologians as an authority and have callously 

neglected the teaching of the sinless law-giver. They have taken the 

apocryphal traditions and the corrupt interpretations as their chief 

guide. You will see that they are just like the Jews. 

The Christians believed in Jesus Christ. Their error was, that they had 

divided God in three parts, each different from the other in a certain 

respect but united in some other respect,. They used for them the 

name “Aqanim”, the persons of the Sacred Trinity. They called one 

as ‘Father’; he was similar in meaning to the Principle (Mabda) of 

the universe. The other they called ‘Son’; he was similar to the First 

emanation which was a general reality and included all the created 

things. The third was termed as the ‘Holy Spirit’ and it was similar to 

the Abstract intelligences (‘Uqul Mujarradah). They believed that 

the person (Uqnum) of the son had put on the dress of the spirit of 
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Jesus. Just as the angel Gabriel had appeared in the shape of a man, 

similarly the son had appeared in the form of the spirit of Jesus. 

Thus, Jesus is God, as well as the son of God, and also a human being. 

Therefore, the predications (Ahkam), both human and Divine, were 

applicable to him. They, in this case, held fast to portions of the 

Bible’s text wherein the word ‘son’ has been mentioned and where 

he (Jesus) has attributed performance of some of the Divine acts 

to himself. 

if we accept that, this is the saying of Jesus himself and of none 

else, our reply is, that the word son in the olden times was used in 

the sense of the ‘beloved’ the ‘near’ and the ‘selected one’. The 

context of the Bible gives an abundant proof of it. The reply to the 

other question is, that such an attribution is made just by way of a 

tale. For example, when an envoy of a king says that he conquered 

such and such country and demolished such and such fortress, it 

(that exploit worked) in fact, refers to the King, as he is the real 

power; the envoy is simply his interpreter. It is also possible that the 

way of revelation to Jesus may be different. The meanings from the 

higher world may have been imprinted on the tablet of his heart. 

The angel Gabriel may not have appeared to him in the shape of a 

human being to inspire him with the words. Thus, on account of 

this imprint, the words might have been uttered by him giving an 

indication of the attribution of those words to him, but the truth 

is plain arid clear. 

God rejected this false belief and explained that Jesus was the servant 

of God, he was His pure spirit which He had puffed' into the womb 

of the veracious Mary, and He gave him support through the Holy 

Spirit (Gabriel) and bestowed a speical favour on him. Taking for 

granted, while elucidating this attribution, that God appeared in the 

dress of a'spirit from amongst the species of other spirits, or He had 

represented Himself in the form of a human being (Anthropomor¬ 

phism), the unity cannot be proved but by double meaning and 

ambiguity. The nearest word to bear this meaning is Taqwlm (Sub¬ 

sistence) and the like. “Exalted is He above what; the unjust say”.5 

1. Surah Ban! Isra’Il.V.’ 43 
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If you want to see the type of such people, then look at the children 

of the dervishes and the saints (in this community). They (children) 

think very highly about them they have-gone to the extreme in this 

respect. “Very soon the unjust will come to know the way they are 

turning to”.1 

Their other error is, that they firmly believed in the murder of Jesus, 

but actually, a confusion had taken place in the story. They conside¬ 

red his elevation to the heaven as his having been killed, and have 

thus been narrating the wrong story from father to son, God 

removed that confusion in the Holy Qur’an in these words, ‘‘They 

had not killed him nor crucified him but the matter had become 

dubious to them"1' 

The saying of Jesus mentioned in the Bible in this connection simply 

points to the information which he had given of the daring attempt 

of the Jews on his life. God provided safety to him, and he was saved 

from murder. As far as statement of his disciples (Hawariyun) 

is concerned, the cause of it too is the confusion that had thus 

arisen; also because they were absolutely unaware of the reality of 

his being raised to the heaven, as they were not familiar with such 

novel thing and had never heard about it before 5 

Besides, they would say that the Promised Comforter (Praclate) was 

the same Christ who after his murder had appeared before his discip¬ 

les and advised them to stick to the Bible, they also said that, Christ 

had told them that, as many pretenders to prophecy would appear 

after him, they, were, therefore, advised to accept him who 

mentioned his name; the rest they should reject. 

The Holy Qur’an has mentioned this. The good news given by Jesus 

about the Prophet to come after him tallies with our Holy Prophet, 

and not with the spiritual form of Jesus, because it has been said in 

1. Surah Al-Shuara, V. 227 
2. Surah Al-Nisa, V. 158. 
3. Hawariyun is an Abyessinian word which entered into Arabic with the Abvssinians in 

Yeman. The Arabs of Hedjaz received it from tire people of Najran. Jesus Christ had 
selected twelve persons from among his pupils to look after the church after Mm. 
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the Bible that the comforter will stay for some good time among 

you, will teach knowledge and purify the hearts of the people. This 

view has been fully made manifest only in the case of our Holy 

Prophet. To mention the name of Jesus is a part of worship in the 

sense that one may confirm his prophethood, and not that he may 

call him God or the son of God. 

As regards the Hypocrites, they were of two kinds as follows: 

1 A group which used to utter the word of faith by their tongues 

while their hearts were obsessed with unbelief and categorical denial 

of the truth. In relation to them is said, “They will be in the lowest 

bottom of the Hell”.1 

2. A group which had embraced Islam but had a weak faith. They 

still followed the customs and systems of their community. If the 

community were to become Muslim, they would also become 

Muslims, but if it happened to remain without faith,,they too would 

remain unbelievers. Further the charms and luxuries of life had 

completely occupied their hearts and no place was left there for .the 

love of God and His Prophet. Avarice, jealousy, rancour etc, had 

gained full control of them, with the result that their hearts found 

no pleasure in prayer and blessings of worship. Likewise!, they 

became so much occupied with the affairs of their life as to leave 

for them no time and opportunity to think of the hereafter and 

attend to its affairs. 

Many nonsensical thoughts and untenable doubts about the truth of 

the mission of the Holy Prophet occupied their hearts, although they 

had not drifted to such a limit as to throw off the rope of Islam and 

completely get out of it. The reason was, that they found the 

presence of human predications in him, and saw how Islam was 

dominating (by force and the use of sword) as did the worldly 

kings over various parts of a country. Besides, on account of love 

they had for their families and clans, they were exerting very hard 

and doing their utmost in supporting, aiding and helping them even 

though it all meant weakening the cause of Islam. This kind of 

hypocrisy is a hypocrisy in both action and behaviour. After the 

1. Surah Al-Nisa\V. 145 
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death of the Holy Prophet, it is not possible to be aware of the first 

kind of hypocrisy as it pertains to the unseen; it is not possible to 

know what is in the hearts of people. The second kind of hypocrisy 

is, however, seen in practice frequently, particularly in this age of 

ours, and to it refers the Tradition “There are three vices which if 

found in man, makes him a real hypocrite. The first is, that he lies 

when he speaks. The second is, when he promises, he breaks the 

promise. The third is, when he disputes he acts shamelessly.” The 

hypocrite always thinks of his belly while the true Muslim is anxious 

about the feeding of his horse (so as to use it in fight against the 

enemies of Islam)”1 God has very clearly pointed out in the Qui'an, 

actions and manners of these hypocrites and has explained many 

things about the two groups, so that the Muslim community may 

guard itself against them. If you want to see the type of such hypo¬ 

crites, better go to the court of the ruling clique and then you will 

find how their associates give preference to their (ruling clique’s) 

will over the will of the law-giver. There is practically no difference 

between those who, after having heard the sayings of the Holy Pro¬ 

phet directly, practised it (hypocrisy) and those of the present 

age who after having known the injunctions of the Holy Prophet 

through reliable sources have become bold enough to give preference 

to what is repugnant to his teachings. A group of the rationalists 

(M‘aqufin) who carry sceptical views in their minds and have 

completely forgotten the Hereafter belongs to the same category of 

the hypocrites. 

In short, when you read the Qufan, you should never think that the 

reference is to a certain group of people which once existed and has 

since passed away; you should realise that the mention is made 

according to the Tradition: “You will surely follow the ways of 

those who have gone before you”2. The reason is that there was not 

an evil in the past an example of which does not exist these days. 

The original purpose behind the address of the Qufan is, to mention 

the universals of the purposes behind the stories and not the parti¬ 

culars of such stories. This is the explanation of the beliefs of these 

1. Bukhari,Vol. II Bab, Idha Khasam Fajar. 
2. Bukhari,Vol. IV. p4'X,, 6 B"cA—^ 6^1 ^—1*1 i JP 
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misguided groups and the answers to their questions which I have 

been able to bring out in this book. God willing, it will be enough to 

guide the reader in understanding the meanings of the verses relating 

to Disputations. 

Science Relating to Divine Favours and Punishments 

Let it: be remembered that the Qur’an was revealed for the purifica¬ 

tion of: the hearts of people, the Arabs as well as the non-Arabs, the 

citizens as well as the bedouins. The Divine wisdom, therefore 

required, that in reminding people of the favours of God, they 

should not be told more than what the majority of them had known 

about them, and that this matter should not be taken to further 

discussion and investigation. Even in the case of the Names and the 

Attributes of God, the explanation was given in such a way as could 

enable the people with their natural range of comprehension and 

intellect to understand without any practice and perseverance in the 

science of the Divine wisdom and recourse to scholastic theology. 

He summarily mentioned the existence of the First Principle, as this 

much-knowledge is possessed by almost all the human beings. You 

will not find any community inhabiting a reformed and fairly impro¬ 

ved country denying this fact. When it was impossible to prove the 

Attributes of God and ascertain their essence through deep thinking 

and on that account fail to be informed of the Divine attributes, 

then as a result they will not gain the required knowledge of the 

Divinity which is the most beneficial factor in purifying the hearts of 

people. This is why the Divine wisdom required that from among the 

perfect human attributes which people know very well and whose 

possession is commended and praised by them, some attributes may 

be selected and employed in place of the abstruse meanings, as 

human intellect does not have the range to reach the region of their 

sublimity. “Nothing is like Him”1 is made an antidote for one who is 

suffering from the disease of the complex ignorance. Thus, He has 

prohibited them from proving the presence of such human attributes 

in God which may result in false beliefs, such as, that God has a son, 

1. Surah Al-Shura,V. II 
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and that He weeps and loses balance of mind, if you were to think 

deeply, you will find it most difficult for man to walk on the main 

road of his un-aequired, specific sciences, and at the same time 

discriminate without any hindrance between these attributes and the 

ones which man’s false imagination is likely to conceive. It is a 

matter which it is not possible for common people to comprehend; 

thus, it was but necessary that this science, of the attributes of God, 

may be made Divine, and the people should be disallowed from 

speaking about it as they wish. 

For example, only those verses relating to His blessings and power 

have been chosen for mention which the settled people, the bedouins, 

the Arabs, and the non-Arabs, all could equally understand. The 

mention of spiritual blessings peculiar to the learned and the saints 

has been omitted; also no information is given of the unexpected 

blessings which are peculiar to the kings. He, therefore, made a men¬ 

tion of the heavens and the earth, and how He sends down water 

from the clouds, causes it to flow on the earth and, with it, brings 

out various fruits, corn-seeds and flowers. He further drew their 

attention how He inspired them with the knowledge of necessary arts 

and crafts and how He enabled them to create them. At many places, 

attention of the people has been drawn towards the change of their 

conditions when unexpected hardships overtake them; also how 

those hardships are removed from them. All these instances point out 

to the spiritual diseases which overtake people very often. 

From among the Days of God, that is the events which God had 

created, when the obedient were blessed and the dis-obedient 

punished, He chose the narration of those ones which people had 

heard in general; which had already reached their ears. For example, 

the stories of the people of Noah ‘Ad and Thamud, which they had 

heard from their ancestors.1 Similarly were referred the stories of the 

1. The Prophet Noah was the father of Sam, Ham and Yafith. The existing human race 

proceeds from him. He and his family were saved from the Deluge (Tufan). 

The home of the ‘Aditas was in Hadramaut, the province adjoining Yeman, on the 

borders of the desert named Ahqaful Rami. They were punished for their sins by a 

violent wind which blew over them for seven nights and eight days continuously. 

The people of Thamud had their dwellings in North Arabia, bet./een Hedjaz and Syria. 

They were destroyed for their disobedience by an earthquake with a noise of thunder. 
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Prophet Abraham and the prophets of Banu Ismail with which they 

were familiar through their contact with the Jews for centuries. God 

did not mention the rare stories (which cause curiosity) with which 

they were not familiar; He gave no information about the punishment 

meted out to the Jews and others. He selected such famous stories 

as could be useful for them in remembering His pleasure and anger; 

and here too, He did not narrate the whole stories with full details. 

I he wisdom behind it is, that when people hear an extremely moral 

story along with its full particulars, they are tempted to know its 

substance, and neglect its reminding aspect (Tadhkirah) which was 

the original purpose behind them. A wise man has said that ever since 

the people memorised the rules of the recitation of the Holy Qur’an, 

they neglected, the observance of humbleness in their recitation of it, 

and from the time the commentators plunged deep into the unravell¬ 

ing of remote aspects of the commentary, their knowledge of it (the 

science of commentary) became non-existent. 

The stories which come in the Qur’an repeatedly are: the creation of 

Adam from dust, prostration of the angels before him, Satan’s 

refusal to prostrate and in consequence his having been cursed by 

God and his striving to seduce his (Adam’s) children. The other- 

stories ielate to the Disputations which the prophets, such as Noah, 

Heber (Hud), Salih, Lot (Lut) and Jethro (Shu'aib) had held with 

their people about the Unity of God, the performance of good deals 

and refraining from evil acts. They also inform about the refusal and 

obtinacy of those people, of their untenable doubts and the answers 

given to them by the prophets in dispelling those doubts. These 

stories also inform us about the Divine punishment meted out to 

the accursed and God’s support to His Prophets and their followers. 

In addition to these, some other stories, have also been narrated, 

such as, the story of the Prophet Moses in relation to Pharoah and his 

followers, the story of the foolish persons of Banu IsrSil, their 

haughtiness and contention shown against Moses, and the punishment 

meted out to the wretched by God and coming of His help for 

Prophet Moses time after time. Then there are stories of the caliphate 

of prophets David (Dawud) and Solomon (Sulaiman), and miracles 
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worked by them, the afflictions of Prophet Job (Ayyiib) and Jonah 

(Yunus), the appearance of the Divine mercy for them and the 

acceptance. qf the prayer of Zakaria by God. Besides, there are 

wonderful stories of the Prophet Jesus, his birth without a father, his 

speaking in the cradle and the appearance of miracles and extra 

ordinary works from him. These stories have been related according 

to the requirement of the style of the chapters (Suwar) in different 

ways, briefly as well as with elaboration. 

The stories which have been narrated at one or two places are as 

under: 

The elevation of Prophet Enoch (Idris) to heaven. 

The Disputation of Prophet Abraham with Namrud, his witnessing 

reanimation of a dead bird, and his son’s sacrifice by him. 

The story of Prophet Joseph. 

The Story of birth of Prophet Moses, his being thrown into the 

sea, his killing of a Copt, his taking flight to Midian, his marriage 

there, his seeing the fire on a tree and hearing of words from it, 

the story of the killing of a cow and his meeting with Khidrd 

The story of Saul (Talut) and Goliath (Jalut). 

The story of Bilqis (Queen of Sheba). 

The story of Alexander the Great (Dhul Qarnain). 

The story of the Dwellers of the Cave. 

The story of the two persons who conversed with each other. 

The story of the inmates of Paradise. 

The story of the three envoys of Prophet Jesus who were killed 

by the infidels. 

The story of the companions of the Elephant. 

The object in narrating these stories is not that people should know 

1. Midian is a city in Egypt, on the Red sea, opposite to Tabuk, Midian is also name of a 

tribe as is mentioned by Yaqiit. 
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their substance; the real object is to divert the attention of the hearer 

towards the filthiness of polytheism and sinful acts, to draw his 

attention to God’s punishment for such evildoers, to make him 

feel happy to hear of His help and providence for the sincere ones. 

Similarly, description is given of Death and the events which are 

to follow it, of the condition of a dying person, his helplessness at 

the time, and the appearance of Paradise and Hell when lie is dead. 

The signs of the Resurrection mentioned are: the descent of the 

Prophet Jesus from the heaven to the earth, the coming of the Anti- 

Christ and of the Gods and Magoge. When these events have taken 

place there will be sounded the first blow of the trumpet 

which will cause universal destruction. There will then be the second 

blow which will bring the dead to life, resulting in the Gathering, 

Questioning and Answering, and the setting up of the Balance. Men 

will receive their scrolls of actions in their right and left hands. The 

believers will move to Paradise and the infidels to Hell-fire. The 

inmates of the Fire will contend with each other, denying that they 

had led the others astray, and will begin to curse one another. The 

believers, in particular, will be blessed with the sight of God, while 

the unbelievers will undergo various kinds of punishment, such as, 

chains, yokes for the necks, the boiling water, the pus and the 

tamarisk. In the like manner, God has mentioned various forms of 

bliss for the believers, such as, damsels (Hur), palaces, flowing 

rivers, delicious foods, fine clothes, beautiful women and pleasant 

company of the dwellers of Paradise. These stories are narrated in 

different chapters briefly as well as in detail according to the require¬ 

ment of the style of the chapters. 

Science Relating to Injunctions 

The general principle underlying the discussion on the Injunctions 

(Ahkani) stipulates that as the Holy Prophet was raised in the Hanafi 

creed, it became necessary that the laws of that creed be left intact, 

without making any radical change in the principles underlying the 
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problems except where situation is particularised; for example, m 

effecting increase in durations and prescribing limits. God desired to 

purify the Arabs through the Holy Prophet and through them the 

rest of mankind. Thus, it became necessary that the matter of 

Holy Prophet is Sharia (Law) may be made relevant to the customs 

and practices of the Arabs, if you were to take into consideration 

the sum total of the laws of the Hanafi creed and the practices of 

the Arabs, and then were to have a view of Holy Prophet s Law 

which aims at reforming and perfecting them, you will find one or 

the other cause underlying injunction ($ukm), one or the other 

expediency implied in every commandment and prohibition. The 

detailed account of this is rather lengthy and beyond the scope of 

this book. 

In short, much lukewarmness found its way in the performance of 

various forms of worship, such as, the cleanliness (Taharat), the 

prayer, the fast, the poor rate, the pilgrimage and the remembrance 

(Dhikra). The reason is that they had, because of their lack of know¬ 

ledge differed among themselves in general, and had thus been neg¬ 

lectful and careless in their performance and proper establishment. 

The reason of this lukewarmness was, that a number of: changes made 

by the Pagan Arabs in various acts of worship had crept in them. I he 

Holy Qur’an removed all this and brought about an orderliness in 

them. Many harmful practices combining with excesses and display 

of arrogance had crept in the household economy. Similarly, the 

rules of city and state administration were greatly upset. The Holy 

Qur’an enunciated principles, set limits and fixed durations for them. 

In this connection, an account of the various kinds of small and great 

sins has been given. The problems of prayer have been mentioned 

briefly and the words, used are “establishment of the prayer (Iqamat- 

i-Salat)” The Holy Prophet explained in detail the meaning implied 

in it, saying that by the establishment of the prayer is meant building 

of mosques, arrangement for congregation (Jama*it;) and fixation of 

timings (for offering the prayer). The problems of poor-rate (Zakat) 

have also been mentioned briefly. The Holy Prophet has provided 

full details about it. Fast has been mentioned in the chapters Al- 
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Baqara and Al-Hajj. An account of the Holy War (jihad) nas been 

given in chapters Al-Baqara and Al-Anfal and at some other places. 

The penal laws (Hudud) have been mentioned in chapters Al-Mai'da 

and Al-Nur. Similarly, an account of the inheritance has been given 

in chapter Al-Nisa’ and that of marriage and divorce in chapters 

Al-Baqaia and Al-Nisa, and at some other places. 

When this form of narration, the benefit of which is available to the 

whole community is over, there comes an other form of narration, 

for example, sometimes question was put to the Holy Prophet and 

he gave a reply, or during an event when the believers made sacrifices 

of their lives as well as properties while the hypocrites showed 

self admiration and stinginess, God praised the believers and cm sc d 

the hypocrites holding out threats to them. Or some thing happe¬ 

ned in which the Muslims were helped and saved from harm by 

the enemy. God, thus, showed favours to the Muslims and thereby 

reminded them of those favours. At times, a situation arose wherein 

a need was felt for giving a warning, a rebuke, a hint, an allusion, a 

command, a prohibition and denouncement. God, in this connec¬ 

tion, revealed what pertained to it. It is, therefore, necessary for the 

commentator to make a mention of those stories by way of a 

summary. An allusion to the story of the battle of Badr is made in 

chapter Al-Anfal, that of Uhud in chapter Al-Tmran, that of 

Khandaq in chapter Al-Ahzab, that of Hudaiblyah in chapter Al-Fath 

and that of B'anu Nadir in chapter Al-Hashr. Similarly, a hint is given 

to the Muslims as an encouragement tor the conquest of Mecca, and 

for undertaking an expedition towards labuk.1 this is mentioned in 

chapter Al-Bara’at. For the fare-well pilgrimage similar suggestion 

is made in chapter Al-M2ida. In the like manner, the story of marriage 

with Zainab is told in chapter Al-Ahzab and that of Mariyah in 

chapter Al-Tahrim.2 The story of the lie (ufk) is narrated in chapter 

Al-Nur and that of the Jinn who had heard the recitation of the 

Qur’an from the Holy Prophet in chapter Al-Jinn and Al-Ahqal 

An account of the Masjid-i-Darar is given in chapter Al-Bara’at and 

that of the Ascension in the beginning of chapter Banu Isra’il. In fact, 

this form of narrating stories relates to the science of reminding 
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people of days of adversity (Tadhkir. bi Ayyamillah) brought by God 

for the disobedient, but as the solution of the allusions depends on 

the hearing of the story itself, it is kept separate from the rest. 

1. Badr is the name of a well, a watering-place in the south west of Medina where a battle 

was fought between the Muslims and the unbelieving Meccans on the 17th or 19th 

of Ramadan, in the second year of Hijra (623) in which the Muslims were victorious, 

and the victory became the cause of the spread of Islam. 

Uhud is the name of a mountain about four kilometer to the North of Medina. There a 

fighting took place in 624 between the Muslims and the Meccans in which the former 

suffered defeat, the Holy Prophet was wounded and his unde Hamaza and some 

Ansars were marty red. 

Khandaq is so named as the Holy Prophet, and his Ansars had dug trenches opposite 

to Madina for self-defence against the attacking Quraish whose leader was Abu Sufyan. 

The seige continued for 20 days without any result and the enemy returned to Mecca 

disappointed (627). 

Hudaiblyah is a valley at one day’s journey from Mecca. The Holy Prophet had 

gathered his companions there and demanded an oath of fealty from them before his 

talks with the Quraish for the visit of Ka’ba. 

Tabuk is the name of a city on the pilgrim-road leading from Damascus to Madina find 
is situated mid-way between these. This city became famous because of a military 

expedition led by the Holy Prophet (630) to subdue the Arabs of the north. 

Banu Nadir, a Jewish tribe had its settlements near Madina. They had broken the 

treaty made with the Holy Prophet with the result that they were expelled and their 

property was distributed among the Meccan Emigrants (624). 

2. Mariyah was a Copt girl, presented to the Holy Prophet by Muqauqis, a Roman gover¬ 

nor of Egypt (629). The Holy Prophet married her and from her was blessed with his 

son Ibrahim who died in infancy. 

Hafiz M Tayyeb Nadeem 
Assistant Professor 

Department of Humanities & Sciences 
National University 

of Computer & Emerging Sciences 
A.K Brohi Road, Sector # H-lt/4. Islamabad 

26 



sseci me required 

hout any difficulty 

ir Book”,! “The Qt 

id “Its verses are 

w-giver was to avoi 

1 verses of the Q 

God’s attribute 

ttion of the stori 

ms asked very fei 

2 is traceable in 

away and the 

language became o 

rstanding the intern 

:o the language and 

f asking Questions 



Al-Fauz Al-Kabir Fi Usui Al-Tafsir 

failure arose out of lack of understanding the abrogated and the 

abrogating. On certain occasions, the cause of not understanding the 

meaning implied in the word is that the occasions of revelation of 

ant verses are not known. At times the reason is the omission o' 

oun governing another (Mudaf) and of the noun adject'Bed and 

be. Sometimes the reason for not understanding the meaning is 

that one thing is substituted for the other, or one letter is substituted 

in place of another, or one noun in place of the other noun, or one 

verb in place of the other verb or a plural in place of the singular or a 

singular in place of the plural. Or it; may be due to the use of the 

third person in place of the second person. And on some other 

occasions, the cause for not understanding the intended meaning 

is, placing as the first what deserves to be placed last and vice-versa. 

On certain occasions, it is due to the dispersion of the pronoun and 

the multiplicity of meanings intended by one word. At times, the 

reason for the failure to understand the intended meaning is the 

repetition and the amplificatin of the discourse. Sometimes the 

reason is the brevity and abridgement, the use of metonymy and 

an allusion, allegory, simile and the trope. It, therefore, behoves the 

commentators to remain well-informed, of the reality of these things, 

and of some other similar cases, when, beginning to write a commen¬ 

tary where clarification is required they should content themselves 

with hints and allusions. 

Commentaries on Rarities of Qur’an 

The best commentary on the rarities of the Qur’an (Gharlb-ul-Qur’an) 

which has reached us in the correct shape by means of Ibn: Abl 

Talha is one which is written by the commentator ‘Abdulah Ibn: 

‘Abbas.1 Imam Bukhari in his Sahih has most probably relied upon 

the same sources. Next to it is reliable the commentary of Ibn: 

‘Abbas which has been passed on to us through Dahhak inclusive of 

his (Ibn: Abbas’s) answers given to the questions raised by Na.fi‘b: 

1. 'AH b. Ahi Talha al HashimI died in 143 A.H. He was the best of all the sources by 

which the commentary of Ibn. ‘Abbas had been transmitted. 



Commentaries on rarities of Qur’an 

Al-Azraq.1 Imam Suyuti. has mentioned all the three sources in hi: 

Itq'anT The other commentary on the rarities is the one which Imatr 

Bukhari, prepared on the authority of the companions, their Imme 

•te followers and the followers of those Immediate f 

thus looks proper for us that we may give a suitable account of the 

commentary on the rarities of the Qur’an together with a narration 

of: the occasions of revelation in the fifth chapter of this treatise and 

make it an independent one, so that, if one may like, it may be 

included in this treatise or treat as separate. People are, however, 

of different tastes.3 

It is necessary to understand that the Cam pan ions and their Imme¬ 

diate followers would, at times, explain the word by its necessary 

meaning. Then, what happened was that the latter commentators, at 

times, followed the old form of commentary in their researches and 

investigations they had made into the language and the place of its 

use. Our object in this treatise is simply to pursue the commentaries 

of the ancients as they actually were. This small book is not meant to 

give an account of the thorough examination and the close investi¬ 

gations they have carried out in this connection. Every word has a 

time when it is expressed and. every point has an occasion on which it 

is discussed. 

Abrogation 

One of the difficult things in the science of commentary is to know 

which are the abrogating verses and which are the abrogated ones. 

This is a subject which is sufficiently discussed with considerable 

differences. The strong cause of this difficulty is the difference in 

the opinion of the ancients and the moderns about the technical 

meaning of the world Naskh (Abrogation). What is known from the 

1. Dahhak b. Muzahim Al-Hilali al-Khurasahi is entitled Abu-ul-Qasim. He however had 

not met I bn. ‘Abbas, He died in 150 A.H. 

Naff b. Azraq was a leader of a Kharijite sect Azraqites called after his name. He 

supported ‘Abdullah b. Zubair and was killed in the battle of Dulab in 683. 

2. Itqan takes a general survey of the Quianic sciences, and may be regarded as an intro¬ 

duction to the critical study of the Qur’an. 

3. It refers to Fath-ul-Khabir Bi Ma La Budod Min Hifzihl R ‘Um-iM'stfslr, which is not 
included in this treatise. 

29 



sugaiiori inauu miu me spccui ui me ^uuip<uuuna o.juu. a mum-" 

wars is that they used the word abrogation in its grammatical sense, 

namely the removal of one thing by another, and not in the sense 

taken by the technicians. The meaning of abrogation, according to 

them, is the removal of some of the qualities of one verse by some 

other verse whether the removal be due to the fact that the time 

for acting upon the abrogated verse has come to an end or the reason 

may be the diversion of the speech from the unexpected, meaning to 

t he expected one, or because of the mention of some restriction which 

was only accidental or the reason may be the particularisation of 

t! e general or the cause be the explanation of what differentiates the 

textual (Mansus) and the one which is plainly analogical, or it may be 

due to the eradication of the pagan customs or the abrogation of the 

Preceding law (Shariat). Thus, the subject of abrogaton is very vast 

and it stands to reasoning, and there is a scope for the difference of 

opinion about it. This is the reason why the commentators have 

taken the number of the abrogated verses to five hundred. But. if 



Abrogation 

DO i e usave; O uest Co parents and next of kin according to reasonafc 

is due from the God-fearing* is taken as abrogated. In d 

riection it is said that it is abrogated by the verses ref.at HIP; Cl 
pi 

tarn e (Mawarith), Some say, it is abrogated by the T ra 
„ 5 7 3 “There is no legacy tor the heir v utners are ot trie viev 

abrogated by the consensus of the opinion of the learned as 

by Ibn-ul-‘Arabi. I, on my own part, say that this verse is 

by the verse, “God directs you as regards your children’s 

itence), , and the Tradition, “There is no legacy for the 

an explanation of the abrogation. 

tat it is 

is to id 

gated 

nner- 

ir” is 

verse “For those who can do it is a ransom, the feeding of one 

that is indigent”1 2 3 4 5 is taken by some as abrogated by the verse: “So 

every one of you who is present (at his home) during that month 

should spend it in fasting”6 7. Others are of the opinion, that it is 

unambiguous (Muhkam) and La is understood (having preceded it). 

In my opinion, there is some other reason according to which the 

meaning of the verse is “For those who can keep fast, is a ransom 

which is. the feeding of one that is indigent”. Here the pronoun has 

been used before its antecedent, because, in respect of rank, the 

antecedent is prior and the inchoative has been brought after it as 

it is a noun. The pronoun here does not refer to the hist (Siyam). 

Jlr 13i "ff.IdCF It has been used here in the masculine gender, because, 

by Fidyah (Ransom) is meant the fast and by food the alms of 

breaking the fast (Sadaqat-ul-Fitr). God in this verse has mentioned 

the Sadaqat-ul-Fitr after His command given for keeping the fast 
just as verse. 

verse flitted to you on the eight of the fasts, is the approach 

1. Surah Al-Baqara,V. 180 

2. Surah Nisa*, Vs. 11-12, 

3. Bhukharl.Vol. II Bab: la Wasiyat li Warthin. 

4. Surah Al-NisaL V. 11 

5. Surah Al-Baqara, V. 184 

6. Surah Al-Baqara, V. 185 

7. Surah Al-Baqara, V. 185 is followed by the words .... “and to glorify Him in that He 

guided you”. ...... 
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to your wives. . . i;i is considered having abrogated the verse. “O you 

who believe, fasting is prescribed for you as it was prescribed to 

before you”2. The reason is that what is required was to main- 

greement the people had already reached about the fast in this 

respect, namely, the forbiddance of eating and meeting with wives 

after sleep. This has been stated by Ibn-ul-Arabi. He has also spoken 

of some other thing saying that, this verse abrogates the order relate 

ing to forbiddance of meeting with wives after sleep, and this is 

corroborated by the sound tradition as well. What I feel is, that the 

meaning of “'As it was prescribed” is to effect comparison in the 
4- 

aisi 

obligation it h). Thus, there is no abrogation here 

It was simply to bring a change in their practice which was current 

among them before the promulgation of the Law (Shari*at). We do 

not find any proof that the Holy Prophet had ever forbidden them to 

go to their wives, if we were to accept that he had actually forbidden 

them, then we would say that it is proved by the practice (Sunnah) 

and as such, that verse has been abrogated by this verse. 

There is a verse: “They ask thee concerning fighting in the prohibi¬ 

ted month”3 This verse has been taken as abrogated by the verse: 

“And fight with the pagans, all together as they fight with you all 

togather”4. This has been brought out by Ibn: Jarir on the authority 

of *Ata‘b: Maisar.5 In rny (Shah Wafiyullah) opinion, this verse does 

not give an indication of the forbiddance of fighting, but rather of 

permissibility for it. This is like accepting the cause of the injunc¬ 

tion and manifesting its prohibition. The meaning, therefore, is that 

though the fighting in the sacred months is a great sin, the mischief 

is a sin even greater. Thus, fighting is permissible for averting the 

danger of mischief. This interpretation is quite, clear from the 

context itself. 

1. Surah Al-Baqara, V. 187 

2. Surah Al-Baqara, V. 183 

3. ' Surah Al-Baqara,V.217 

4. Surah Al-Tauba,V.36 

5. Abu Jafar Muhammad b. Jarar (838-923 A.D.) was bom at -Amu! in Tabaristan, 

whence the name Tabari by which he is usually known. His great works are, the Tarlkh- 

ur-Rusul wal-Muluk and his Tafsir “Commentary on the Qufan”. 

At? b. Maisar, Khurasani was strong in memory, considerably given over to fancy 

(wahm). He died in 134 A.H. 
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observance”1 is said to have been abrogated by the verse “O ye who 

believe, observe your duty to God as far as you may be able to do”/ 

Some say, it is incontrovertible, and there is no other verse save tins 

one in this chapter (Al-‘Imran) by which the claim of abrogation 

could be held valid. I am of the opinion that the verse; “with r 

observance” refers to polytheism, infidelity and faith (’Ftiqad), while:, 

the verse: “As far as you may be able to do” refers to deeds. For 

example, if one is not able to perform ablution with water, he may 

do so by rubbing hands in dust (Tayammum), and one who is not 

able to stand in prayer, may offer it sitting. This explanation is clear 

from the context of the verse (Siyaq-l-Ayat). It conveys the same 

sense as is conveyed by the verse: “O my sons! Lo! Allah hath 

chosen for you the true religion, therefore die not save as men who 

have surrendered (unto Him)”3 

The verse .... “And as far those with whom your right hands have 

made a covenant, give them their due”4 is said as having been abro¬ 

gated by the verse. . . “And those are akin nearer one another in the 

ordinance of Allah”5. . . Here I must state that the verse apparently 

means that the inheritance is intended for the clients (Mawafi), while 

doing good and maintaining connection are meant for the master 

of clientship. As such, there is no abrogation here. 

The verse .... “And when kinsfolk and orphans and the needy are 

present at the division of the heritage”6. . . is said to have been abro¬ 

gated. Some say it is not abrogated, but the people show careless¬ 

ness in acting upon it. I, on my own part, say that, according to Ibn: 

‘Abbas it is incontrovertible and the command therein is rather 

desirable. This view of his has a greater strength. 

The verse .... “As for those of your women who are 

•ness”7 . ... is stated as abrogated by the verse . . . “The adulterer 

1. Surah AVImran, V. 102 

2. Surah Al-Taghabun, V. 16 

3. Surah Al-Baqara, V. 132 

4. Surah, Al-Nisa1, V. 33 

5. Surah, Al-Anfal, V. 75 

6. Surah Al-Anfal, V. 8 

7. Surah Al-Anfal, V. 15 



A h rogation 

zod the adulteress, scourage ye each one of them (with) a hundred 

stripes”!. . . In my opinion, there is no abrogation, rather the injunc- 

co 
i (Hukrn) is extended to its end. When that end came, th 

phet made it clear what the promised way was. Thus, chei 

11." OH ion 

The verse . . . “O ye who believe! profane not Allah’s monuments 

nor the sacred months”2 . . . is taken as abrogated by the verse relat ¬ 

ing to the grant of permission to fight in them, i say, we do not find 

any Qur’anic verse nor any sound Tradition abrogating it. The 

meaning of the verse is that fighting, which is usually forbidden, 

is strongly forbidden in the sacred Months. It is similar to what the 

Holy Prophet has said in his sermon that “Your blood and your 

property are forbidden for you as is blood-shed forbidden in this dav 

of yours, in this month of yours, in this city of yours”.3 

The verse .... “if they have recourse unto thee (Muhammad) 

judge between them or' disclaim jurisdiction”4 . . . is considered as 

abrogated by the following verse” . . . “So judge between them by 

that which Allah has revealed”s , . . What I feel to be the meaning 

here is that if you choose to give decision, then give it according to 

the word of God and do not follow their low desires. The conclusion 

arrived at is, that it is left to us to leave the people of the Book to 

refer their case to their chiefs to decide according to their law in 

force among them or to decide their case according to our own 

revealed law (Sharfat). 

Again one part of the verse “ . . . Or two others from another tribe”45 

. . . is said as abrogated by its other part; . . . O ye who believe! 

let there be witness between you when death draweth nigh- unto one 

of you, at the time of bequest — two witnesses, just men from 

you” . . . My view is, that the saying of Imain Ahmad fits in 

1. Surah Al-Nur, V. 2 

2. Surah Al-Ma’da, V. 2 

3. Bukhari,Vol IV 

4. Surah Al-Ma’ida, V. 45 

.5. Surah Al-Mafda, V. 51 

6. Surah Al-MaPda, V. 109 
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with the apparent meaning of the verse.1 . Or two others from 

another tribe”. . . . according to other scholars mean that the two 

witnesses referred to will be from unrelated Muslims. 

Tin verse: . If there be of you twenty steadfast they shall 

overcome two hundred”2 ... is considered abrogated by the verst 

that follows it: . . So if there be of you one hundred steadfast, 

rhey shall overcome two hundred”3 .... Here I hold the same view 

as if; held by Imam Suyuti namely, that it is abrogated. 

The verse: , . . Go forth light-armed and heavy-armed and strive 

with your wealth and your lives”4 . . . is.said as abrogated by the 

verses relating to an excuse from fight and they are: . . . There is 

no blame on the blind.”5 . . . and the verse . . Not unto the weak 

nor unto the sick”6 .... I am of the opinion, that by light (Khifafah) 

is meant the least possible preparations for fighting, such as, steeds, 

(weapons of war,) men for service and supply of ration etc, to meet 

the needs; and by heavy (Thiqalah) is meant a good number of 

servants, of steeds, (weapons of war) etc.. Thus, there is no abrogation 

here or we would say that here the abrogation has not been speci¬ 

fied. 

The verse: . . The adulterer shall not marry save an adulteress and 

an adulteress”7 ... is taken as abrogated by the verse: “ . . . And 

marry such of you as are solitary and the pious of your slaves and 

maid-servants”8 . . . I am to state that Imam Ahmed has followed 

the outward meaning of the verse, while its meaning according to 

other scholars is, that the doer of a great sin is not fit but for the 

adulteress or that it is not desirable (Mustahab) to take the adulteress 

in marriage. The words of the verse, . And that is forbidden 

1. Ahmad Ibn. Hanbal (780-855) was horn in Baghdad, visited Syria.Yetrian and Hedjaz 

in the search of traditions. He is one of the founders of the four schools 6f thought. 

2. Surah Al-Anfal, V. 65 

3. Surah Al-Anfal, V. 66 

4. Surah Al-Baraa’t, V. 41 

5. Surah Al-Fath, V. 17 

6. Surah Al-Baraa’t, V. 91 

7. Surah Al-Nur, V. 3 

8. Surah Al-Nur, V. 32 
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The verse . . O thou wrapped up in thy raiment, keep vigil the 

night long, save a little”1 is taken as abrogated by the last verse of 

the same chapter. That last verse is again considered as abrogated by 

the prescription of the five prayers. I am of the view, that the claim 

to abrogation by the five prayers is not proved. The truth in, thm 

there is a strong recommendation in the beginning of the chapter bn 

the prayer at night while in the last verse that strong recommenda¬ 

tion is abrogated and the simple recommendation is retained intact, 

imam Suyuti in conformity with the view of Ibn-ul-‘Arabi has said 

hat twenty one verses are abrogated inspite of the fact that there is a 

difference of opinion' about them as well The claim to abrogation of 

verses other than those mentioned above is not proved. The absence 

of abrogation is also proved in the verses: . . They ask thee 

concerning the prohibited months” . . . “And when kinsfolk and 

orphans and the needy present at the division of heritage. . . ” and in 

the verse . . If they have recourse to thee, judge between them or 

disclaim jurisdiction”. 

Thus, the number of the abrogated verses is reduced to nineteen, but 

according to my views as expressed, in my writings, the abrogation 

cannot be determined but in five verses only.2 

Occasion of Revelation 

The other difficult point in understanding the meaning of the Qur’an 

is the occasion of revelation. The cause of this difficulty is also the 

difference of opinion that exists between the ancients and the 

moderns. What has been known by scrutinising the speech (Kalarn) of 

the Companions and the Followers is that they did not use the word, 

“It is revealed about this” only for the event which had taken place 

during the life-time of the Holy Prophet denoting it to be the cause 

of the revelation of the verse concerned; they would mention what 

1. Surah Al-Muzammil, V: 1 

2. Maulana ‘Ubaidullah Sindhi: Shah.Wallyullah Aur Unka Falasfa’pP- 72-73. It seems, 

Shall Sahib did not believe in abrogation in the Qufan. The solution of five verses, 

comparatively simple, is not difficult to seek. For example, the abrogating verse be 

taken as “more desewing” and the abrogated as “Less deserving”, or we may take one 

as pointing to an “obligatory statute (A am at) and the other to “Permission” 

(Rukhsat), 



Occasion of Revelation 

the’ verse had verified whether it-(event) had taken place in the life 

time of the Holy Prophet or occured after his death and said that “ft 

is revealed in this connection” It is not necessary here to uphold 

that all restrictions should concord, what is required is that the 

original injunction fits in with. At times, a. question was put to the 

I loly Prophet or something had happened in those good, days and he 

had inferred the required injunction from a particular verse and had 

recited it (that verse) in that connection. They also used to say that 

“It was revealed in this connection”. Sometimes they would say, 

“God has made this revelation” Or “It was revealed”. This is a refe¬ 

rence and a hint to the fact that the inference made by the Holy 

Prophet from the verse and the inspiration he was inspired with in 

respect of it at that very moment is also a kind of a revelation and a 

breathing (Nafth) into his mind. For that reason, it can be said, “It 

has been revealed”. If here one were to interpret it as the repetition 

of revelation, that also is possible. 

The modern commentators speak, in their notes on the Qur’an, of 

many things which in reality have nothing to do with the occasion of 

revelation. For example, the Companions during their debates have 

quoted verses in support of their arguments. In the like manner, they 

would quote a verse which the Holy Prophet had recited, by way of 

an evidence to lend support to their speech. Sometimes, they 

narrated a tradition which conformed to the verse relevant to the 

occasion of revelation or for clarification of an ambiguity involved 

in the names mentioned in the verses, or in understanding the way of 

the articulation of the words of the Qur’an or in knowing the 

excellence of the Qur’anic chapters and verses how and why they are 

separated and disjoined from one another or in knowing the true 

picture how the Holy Prophet followed the commandment of the 

Qur’an. All these in fact, have no relation whatsoever with the 

occasion of revelation, and it is also not a condition for the commen¬ 

tator to have a comprehensive knowledge of them (Occasions of rove- 

The condition fixed for the commentator is to possess the knowledge 

of two things: 
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isssess the knowledge of the events referred to in the verses, 

ve knowledge of an evens by which the general is particu- 

d some other similar matters. For example, he may know 

>arture has been made from the outward meaning of she 

icrwise it would be difficult to understand the object of 

without the knowledge of those events. 

;sary here to understand that in the Tradition have been 

1 a few stories of the prophets of the past. The lengthy 

the narration of which the commentators take so much 

all narrated by the learned of the People of the Book. A 

the Holy Prophet which has come in the Sahih Bukhari 

' not believe the People of the Book, nor disbelieve them 

trd to the , tales they tell of the people of the past”)1. 

io be remembered that the Companions and the Followers 

relate particular stories of the religion of the Polytheists 

lews and their evil practices, for the purpose that their 

nd customs may become clear. Thus, when the 

itors were'saying “The verse has been revealed, in connec- 

such and such” their mention in saying'that was general, 

die occasion of revelation of the verse was the event 

1 or the one similar to it, or the verse might have been 

dose to the approach of that event. By manifesting the 

event their intention was not to manifest particularity of 

:, but rather telling us that, it was a good picture of: those 

matters. It is, therefore* obvious that their sayings differ on' 

asions, each pulling to its own side (thus creating a wide 

□pinions). But in reality their object is one and the same. 

Lai* has made a reference to this point saying that no one 

ne a juris consult unless he may not be able to apply the 

different meanings, namely to draw different meanings 

verse.2 In this way, on many occasions two pictures 
Vol. IV, Bab, Qual-un-Nabiyyla Tas’alu Ahl-il-Kitab 5 An Shai’in. 

rdai* al-Khazrajlal-Ansar! was one of the young Companions of the Holy 

He was a great scholar of the Holy Qur’an, was an Imam and Qadi of Damas- 

lied in 652. 
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become clear in the Holy Qur’an, One is the picture of the happy 

(Safhi) man, in this respect some qualities of happiness have been 

nnoi led. er picture is that ot 

>o qualities ot unhappiness have' been manifested 

It Kill Ot tiem underlying this way of expression is to give an explana 

the injunctions (Ahkam) in relation to those qualities and the actions, 

and not that, a particular person is being alluded. For .example, 

the verse “And. we have commanded unto man kindness towards 

parents* His mother bears him with reluctance and bringeth forth 

reluctance.”1 After that God has mentioned two situation* one 

of the happy and the other of the unhappy person. Similar to this 

verse are the verses . . . “And when it is said unto them: What hath 

your Lord revealed? They say (mere) fables of the men of old”,2 and 

. , . And it is said, unto those who ward, off (evil) what your Lord 

hath revealed? They say: Good”.3 In the same way may this verse be 

treated, “God sets forth a parable, a city enjoying security arid 

quiet”4 And also the verse. . . “He it is Who did create you from a 

single soul and therefrom did make his mate that he might take 

rest”-.5 and . . Successful indeed are the believers who are humble 

in their prayers”6 and the verse; . . and do not obey any one taking 

oaths rerlclesslv” ^ ®•'* A •*. X'V iff. t.s' fc»,® ¥ 

In this connection it is not necessary that those very peculiarities 

be found in a. man, fust as is mentioned in the verse: “The example 

of those who spend their property in the name of God, is like a 

seed”.8 Here it is not necessary that the seed should be of that 

particular quality. The object is to draw the picture of the increase of 

reward and nothing else. If a case conforming to it in many of the 

particulars or conforming to the whole of it be found, it will be a 

case of making necessary what should not be made necessary. At 

times, the doubt caused by an outward view of the statement is 

1. Surah Al-Ahqat, V. 15 
2. Surah Al-Nahl, V. 24 
3. Surah Al-Nahl, V.30 
4. Surah Al-Nahl,V. 112 
5. Surah Al-A‘raf,V. 189 
6. Syrah Al-Mu’minun, V. 102 
7. Surah, Al-Qalam, V. 10 

8. Surah, Al-Baqara, V. 261 
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removed of or at times, the answer is given to the question near to 

understanding for the purpose of elucidating the preceding speech, 

and not that one had asked a question in that age and had thereby 
J caused a doubt. It happened many a time that the Companions 

that occasion had brought in their speech a question for gran 

swe; and mentioned the purpose in the form of a question and ans' 

we were to investigate properly what they used to say, it will all be 

found as one speech. The order of the revelation of some verses after 

the others has no place therein. It is one sentence properly set in, and 

to break its restrictions on the basis of some rules cannot be done. 

At times, the Companions made a mention of precedence and 

succession, and in doing so their intention was the precedence and 

the succession of the rank, just as once Ibn: ‘Umar had said about the 

verse. . . “And those who treasure gold and silver5’1 . , that it was 

revealed before the revelation of the order verse pertaining to the 

poor-tax (Zakat), When it was revealed, God made it as a purifying 

factor for the properties. It is known that the chapter Al-Rara’at is 

the last chapter that was revealed, and this verse comes in the stories 

which are narrated last. The poor tax was made obligatory many 

years before that, but the intention of ibn-TJmar is, that the sum¬ 

mary is prior to the elaboration in rank. 

In short, what is conditional for the commentator is not beyond two 

things. One is knowledge of the stories of military expeditions etc, 

about the peculiarities of which hints have been given in the verses. 

So long as people are not aware of these stories they will be unable 

to understand facts about them. The other thing is knowledge of the 

benefits of restrictions and causes of rigidity shown at certain place's. 

It all depends upon knowledge of the nature of revelation. This last 

subject in fact, is one of the arts of Taujih. 

Taujih means explaining the cause of speech (Kalam). Its outcome is 

that at times, some ambiguity appears in a verse either due to the 

1. Surah Al-Tauba, V; 34 (‘Abullah Ibn: ‘Umar Ibn: al-Khattab had embraced Islam with 
his father while he was a minor. About him the Holy Prophet said that he is a pious 
man. He has narrated one thousand and six hundred traditions. He died in 73 or 74 
A.H). 
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remoteness of the picture indicated in the verse or contradictoriness 

in the verse itself, or because it becomes rather difficult for the begi¬ 

ns c-t to understand what she verse verities, as he has not understo; d 

benefit of the restriction. When the commentators solve t 

cuities, the solution is named by them as “Taujih (Into rj. 

For example, here is a verse of the Qur’an. “O sister of Aaron (Harun) 

. . People had asked the Holy Prophet how Aaron could become 

the brother of Mary as there was a long duration of time between 

Prophet Moses and Prophet Jesus? It appeared the questioner had in 

his mind that Aaron mentioned here was the one who was the 

brother of Moses. The Holy Prophet gave the reply that the Banu 

Isr’ail used to give their children names of the pious who had gone 

before them. Similarly, they had put him the question how could 

man walk on his face on the Day of Judgment. He replied that God 

Who made him walk on. feet in this world has the power to make him 

walk on his face in the other world. In the same way they once asked 

Ibn: ‘Abbas, that in one verse it has come . .They will not ask each 

other (on the Day of Judgment)”2 and in the other verse is 

mentioned .... “And some of them will turn to others (for ques¬ 

tioning”'3 and thus, there seemed to be no point of agreement 

between the two. He replied that non-questioning will be on the Day 

of Judgment while the questioning among them will take place after 

their entry into the Paradise. In the like manner, people had asked 

‘Aisha that if Sii (Running) between Safa and Marva is made obliga¬ 

tory then why it is said “There is no sin”4 .... She replied that 

some people used to avoid, it, and on that account, it has been said 

“There is no sin”. Hadrat ‘Umar once asked the Holy Prophet what 

the restriction: “. . . if you fear”5 meant. He answered that it meant 

“Charity which you make in the name of God”, meaning thereby 

that the generous do not do any wrong thing in their generosity. 

1. Surah, Maryam, V. 28 

2. Surah, Al-Mu’minun, V. 101 

3. Surah, Al-Safat, Vs. 27, 50 

4. Surah, Al-Baqara, V. 58. Safa and Merva are two hillocks in Mecca near the Ka’ba 

between which the pilgrims run in commemoration of the running of Hajir the mother 

of Ima’Il in the search of water. Before Islam, both these hillocks were a place of 

worship. . 

5. Surah, Al-Baqara, V. 229, Surah Al-Tauba, V. 28 
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In die same way God has not put this restriction for some thing 

wrong. The restriction is simply accidental. Examples of Taujih are 

many and the intention is to draw the. attention towards the meaning 

(of the verse). 

It is proper that in the fifth chapter we may write down by way of 

revision and summary what Imam Bukhari,' Imam Tirmidhi 

Hakim have mentioned about the occasion of revelation and 

interpretation of the difficult points in their commentark 

lie 

on the 
1 ns and basis of correct chain of attribution linked with the Companio 

■be Holy Prophet. And this we are doing for two reasons.1 One is 

that the possession of this much knowledge of the Traditions is 

necessary for the commentator. For example, this much knowledge 

of the commentary of the rarities of the Qur’an which, we have men¬ 

tioned, is but necessary for him. The other one is to understand that 

in many cases occasions of revelation have nothing to do with the 

understanding of the meanings of the verses, except some of the 

stories which have 'been mentioned in these three commentaries 

considered by the moderns as the most correct. But, Muhammad b: 

Ishaq Al-Kalbi has gone too far in this connection, and has narrated 

the one or the other story in relation to every verse.2 According to 

the moderns, much of it is incorrect, and evert the chain of attribu¬ 

tion is questionable. To consider much excessiveness as a condition 

for writing a commentary is a clear error, and to take the meditation 

upon the Qur’an as confined to the preservation of that chain is equi¬ 

valent to losing one’s share from the Book of God. I have no efforts 

but with God. On Him I rely and He is the Lord of the Great Throne. 

1. Muhammad Al-JaTi (810 -870) Bukhari was bom in Bukhara and there he died. For the 
study of the Tradition he visited Mecca and Madina, performed Hajj and from there he 
went to Egypt and travelled to some Asian countries and then prepared a correct 
record of traditions known as “al-Jarni1 al Sahib”. 

Abu ’Isa Tirmidhi (824-893) made extensive journeys to Khurasan, Iraq and Hedjaz 
for the search of Traditions. In this connection he wrote a book known “al-Jami”, 
al-Sahih”. What characterises it is his critical Remarks on the transmitters ( 

and the clarification of the points of difference between the known schools of 
thought. 

Hakim of Nisapur the capital of Khurasan was one of the compiler of the Traditions. 
•He died in 405 A.II. 

2. Ibn: Ishaq is the writer of the first biography of the Holy Prophet (Sirat Rasul illah). 
He died in Baghdad in the reign of Mansur in 151 A.H. 
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Points 

,re certain points which cause obscurity in the speeds (Ksilaru), 

>, the omission of some of its parts or particles. Sometimes, 

substituted by the other. On certain occasions, transpose ion 

ces place, namely the putting of something first which ought to be 

put last and vice-versa. At times, allegories, allusions and figurative 

verbs are used which portray a picture of the intended meaning in a 

perceptible form that may be necessary for it (that meaning). Some¬ 

times, some consideration is shown for the employment of metony¬ 

my and the metaphor. 

As far as the omission is concerned, it is of many kinds. For 

example, at times, the noun governing another noun (Mudaf) and the 

noun qualified etc, are omitted as is seen in the verses, “Wa Lakinn- 

Al-Birr Man Am an” which means “Birr Man Atnan”, and “Wa 

Ataina Thamud-an-Naqat Muhsiratan”, which actually means “Aya- 

tan Muhsiratan”, and-not that it (she-camel) was a seeing one and not 

blind. 

Examples of the omission of predicate (Khabar) of “Inn”, of the 

result (Jaza’ opodosis) of the condition, of the object or that of the 

subject are generally seen in the Qufan when their consequent 

happens to be suggestive of their omission. Here are some such verses 

in which omission has,- taken place. “Fa Lau Sha’La Hadakum 

Ajma'in” which, means . . Lau Sha’ Hidayut-Kum La Hadakum , . . 

Al-Haqq Min Rabbik”, and its meaning is “Hadh-Al-Haqq Min- 

Rabbik”. 

Besides, it may be remembered that at certain places, in the construc¬ 

tions, such as “Idh Qal Rabbuk Lil-Malaikat” and “Idh Qal Musa ”, 

the word ‘Idh’ happens to be a verbal adverb ( 4JxsJzjB), but it is 

translated to give the meaning of terror and threat. It is just like the 

case of a person who at times mentions the occasions of terror 

the events of horror in a way neither to care for the construction oi 

the sentence nor for its vowel marks. The reason is, that he speaks oi 

those occasions of terror with the purpose that their picture may be 
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printer) into the mind of the hearer and he may be completely over¬ 

whelmed by them (occasions of terror). The investigation made in 

this connection has shown that in illustrating such an occasion of 

terror, search for its governing agent is not necessary. 

h may be understood that the preposition ( is omitted in the 

beginning of An Masdariyyad ( ALja--This is common in the 

speech of the Arabs. Its meaning is 'cfil* Ob and on certain occasions 

fetlwib'It also may be remembered that sometimes the answer 

( ) of the condition is omitted as in the verses, “Wa Lau 

Tara idh Al-Zalimun Fi Ghamarat Al-Maut” and “Wa Lau Yara Ab 

Ladhin Zalamu Idh Yar’aun Al-‘Adhab”. But this kind of construction 

is employed to convey a sense of wonder and surprise. Thus there is 

no need to investigate into the omissions (omitted answers of the 

conditions). 

There is a substitute ( tJ-V ) which is of diverse kinds. Sometimes a 

verb is substituted for another verb for various purposes. It is not the 

aim of this book to give an exhaustive account of those purposes. 

Here are some examples of it. There is a verse: . . . Hadha Al-Ladhi 

Yadhkur Alihatakum”. Originally it was “Yasubb Alihatakum”, but 

bee ause the mention of this word was hateful, it was substituted by 

“Yadhkur”. Sometimes a noun is substituted in place of a noun 

as is seen in the verse “Fazallat ATiaqulum Laha Khadi ‘In”. Here in 

place of “Khadi‘atan” is brought “Khadi ‘in”, “Fa Qamat Min Al- 

Qanitin” instead of “Qanitat” At many places the conjunctive 

W ( p ) is used for the sake of emphasis,( >--Jt?) and connection 

■ eK_Xjj> ) and not for the copulative conjunction ( ^ ijLft), as we 

find in the verse “. . . . Idha Waq‘at Al-Waq’at. . . Wa Kuntum Azwa- 

j;sn Thalathit”. Similarly, the use of the particle F ( T ».) is 

generally superfluous. The field of substitute is very vast and the 

examples of all of its kinds cannot be cited. 

Sometimes, due to the dispersion of the pronoun, the drawing of two 

meanings from one word creates difficulty in understanding the 

intended meaning. An example of it is the verse .. . . Wa Innahum 
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Lava sudduna hum ‘An al-Sabil Wa Yahsabun Annahum Muhtadun". 

Here the pronoun implied in “Wa Innahuni” refets to die devils 

and the one implied in “Wa Yahsabun Annahum ’ , , . re has to 

At; times, there is a dispersion in the verse. For example, there is a 

verse which originally requires to be mentioned after the end of the 

story, but what happens is that sometimes it is brought before the 

story itself, and the narration of cite story follows. In the like manner 

sometimes a verse happnes to be anterior in revelation and posterity 

in recitation, just as is seen in the verse , , . Qad Nara Taqallub 

Wajik. . . is anterior in revelation while “Sayaqiil Al-Sufaha”. . . . 

is posterior, but in recitation reverse is the case. 

In short, these subjects need elaboration, but what we have men¬ 

tioned is enough. If a fortunate student bears these points in his 

mind, he will be able during his study of the Qur’an to understand 

the implied meaning without difficulty. The points which have not 

been mentioned, can be comprehended by him in the light of those 

which have been mentioned and from one explained example he can 

easily shift to the unexplained examples. 

Let it be remembered that the unambiguous (Muhkam) is one from 

which the master of speech (Ahl-i-Lughat) can take only one 

meaning. And here the understanding of the Arabs is to be taken into 

account, and not the hair-splitting of the scholars of our time which 

is simply unreasonable, this is indeed a chronic disease that the 

unambiguous is made as allegorical and the known is rendered as 

unknown. 

The allegorical (Mutasha bih) verse is one which admits of two 

meanings. At times, the word employed is common to two meanings. 

As for example, the world Lamastum”, which means both the sexual 

intercourse as well as touching with hand. Sometimes, there happens 

to be a possibility of both the copulative conjunction ( i * a lac.) 

and the commencement of a new sentence ( t ♦ as is seen 







WONDERFUI 

The Holy Qur’an was not revealed in separate sections and chapters 

enabling one to find each topic treated in one or the other chapter 

only. You should take it (the Qur’an) as a collection of ordinances, 

just as worldly kings, according to the requirements of times and 

conditions, issue ordinances for their subjects, and after some time 

some other ordinances are issued in view of the changed conditions 

and so on, till many such ordinances are collected. A man puts them 

into writing and prepares a collection of them. In the same way, the 

Absolute King (God), for the guidance of His servants, has revealed 

to His Prophet a chapter, one after another, according to the require¬ 

ments of times and conditions. During the days of the Holy Prophet 

every chapter was kept separate, but they (chapters) were not put 

into writing. In the reign of Abu Bakr and ‘IJmar all the chapters 

were collected in one volume under a particular arrangement and this 

collection was named as Mushaf (Qur’an). According to the Compa¬ 

nions, the chapters wre divided into four classes as follows: 

1. SabTiwal ( The seven long chapters (from Baqara to 

Taubah). 

2. Mi’In ( &<£+*)■ In this class every chapter consists of one hund¬ 

red verses or a little more. 

3. Mathani ( QLTJ&). This class includes chapters which consist of 

verses less than hundred. 

4. Mufassal ( This class is inclusive of chapters from Al 

Hujurat up.to the end of the Qufan. 

In the arrangement of the Qur’an, two or three cm pters which belong 

to the class of Mathani are included into Mif in class, because their order 
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had written in the beginning of one of his letters; ... 

Muhammad, the messenger of God, to Heraclius, the gK.at. leader o 
• . . . Ill;,]. . 

mom 
£ 

t at 

Rome 
Some chits and letters are addressed without an 

eauun,. s for example God has said in the QurSn “When the Iry 

rites come to thee. . . ,”2 “God has indeed heard the statement 

’ at woman who pleads with thee concerning her husband. . . 

y 

5 5 J 

And, “O Prophet why do you hold unlawful?”4 

The most eloquent expressions of the Arabs were their odes. While 

singing the amatory verses, in the beginning they would narrate the 

occasions of wonder and the events of Terror. This was their old 

practice. The same style, namely the narration of the events of: 

wonder and terror, has been chosen in some of the chapters of the 

Qur’an as well. God says “By those who arrange themselves in ranks, 

and so are strong in repelling (evil)”.'’ And “By the winds which 

scatter broadcast, and by those that lift and bear the weight , and 

“When the sun is folded up and when the stars will lose their light . 

just as they used to end their letters with some comprehensive 

words, strange bequests, an emphasis upon following the preceding 

orders and holding out the threat to one who disobeys that, in the 

like manner, God has also completed His chapters with comprehen¬ 

sive words, with strong emphasis upon the obedience of His orders 

and holding out threat to the disobedient. Sometimes, in the middle 

of the chapters an eloquent expression of a very great benefit coup¬ 

led with a wonderful style is brought in some kind of praise and 

glorification or an information about His blessings and favours, jus- 

as, He has shown the difference that exists between the ranks of the 

S 
0 
7 

Heraclius (601 641) was the emperor of the eastern Roman empire. He could not 

stand against the attack of the Arab armies and was defeated in the battle of 

Y arm uk 
Surah Al-Munafiqun, V. 1 

Surah, Al-Mujadiiah, V. 1 

Surah, Al-Tahrim, V. 1 
Surah, Al-Safat,Vs. 1.2 
Surah, Al-Za'riyai,Vs. 1.2 
Sibil, Al-Takwir. Vs. 12 
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Creator and 'the created, as is mentioned in the verse, And 

say, all praise is due to God and salutations upon His servants whom 

He has chosen. Is God better or those whom they take as associates 

with, . . . After that, He has- explained the. same meaning in the 

most eloquent terms and wonderful style in the following five v< rses. 

For example, the dispute with Banu Isriil (children of Jacob, 

Ya/'qub) in the middle of the chapter Al-Baqara with the words: “O 

children of Isra’ll. remember my blessings which. . . f} and with the 

same words He finished this process of dispute. Thus, this form of 

the beginning and the end of the dispute with the same speech 

(Kalam) occupies a high place as a form of eloquence. In the same 

way, He commenced the dispute with the People of the Book in the 

chapter Al ‘Imran as is seen in the verse: “The religion acceptable 

to God is Islam in proper.’'2 This has been done, so that, the cause 

of dispute be first specified and then may follow the discussion. God 

knows better the truth of the matter. 

Just as odes are divided into couplets, similarly many of the chapters 

have been divided into verses. This has been the practice of God, but 

there is a difference between couplets and the (Qufanic) verses. The 

verses and the couplets which belong to the class of song (Nashid 

verses which are recited alternately) are composed to delight both 

the singer and the hearer, save that, the couplets (of poetry) are 

subjected to the rules of prosody and rhyme which had been put into 

writing by Khalil”. ’ 

The poets in general, have taken these rules of prosody from him, 

while the foundation of the Qufanic verses have been laid on such 

general measure and rhyme which resembles more to the natural 

order and not on the Afalil and Tafa'il of the Prosodists and their 

specified rhymes, as it is an artificial and technical matter. Investi¬ 

gation of the factor which is common in both the couplets and the 

1. Surah Al-Baraqa, V. 40 
2. Surah Ai-imran,V. 19 
.1. Khalil b. Ahmad was the inventor of Arabic prosody and the author of the first Am bit 

lexicon (the Kitab-ul-Ayn) which, however he did not live to complete, fie invented 
the metres and confined them to fifteen only. He died in 180 A.H. 
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ver 

i c n 

)f the Qufan which we have taken as similar to Nasnid 

2 recounting of those things which have been necessc 

ount in the verses and whic h require a separate chapter, 
he 

i u 

O 

taken, into acc 
is a matter : hat needs elaboration, God is the grantor of support, 

detailed account of that summary is, that man’s sound nature u 

v ready charmed and pleased when it hears the well-measured and 

rhymed verses of an ode. When one begins to think over the causes of 

that charm and pleasure, he finds that the two speeches, the portions 

of which are in perfect harmony with each other, certainly delight 

;aSe the listener, so much so that he feels anxious to hear m< >re 

After that, when the other couplet, the portions of which 

were in harmony with the another, is recited, to him and the thing In.. 

was feeling anxious about is also brought forth, his delight is increa¬ 

sed twofold. And if both the couplets were found to be ot the same 

rhyme his delight is increased threefold, thus, the basis of taking 

delight in couplets is this secret in. the old nature or man. All the 

people throughout the world endowed with sound nature are agreed 

on this principle. As the time passed, people, however, differed and 

their practices varied with regard to the mutual concordance of the 

portions of the couplets and the common conditions of their rhyme. 

The Arabs follow a particular rule which Khalil has formulated and 

the Indians have their own course which suits their temper and taste. 

Similarly in every age people have adopted a particular mode and. 

have established a particular way to follow. If we were to think over 

to trace the factor common in their different practices and varying 

courses we would come to the conclusion that it is a conjectural 

concordance between the portions of the couplet and nothing else. 

For example, sometimes the Arabs in place of ‘Mustafilun’ ( 

bring in ‘Mafa‘ilun’ ( uAj=.L^* ) and ‘Mufta‘iW ( 

place of ,‘Fa‘ilatun’ ( cPU-a-li) they use Failatun’ ( c 
‘Fa‘ilat’ ( ), and they consider it a rule to clo so. They count 

the concordance of the 5Darb’ of the first hemistich with that of the 

second hemistich and the concordance of the ‘Arud’ of the first 

hemistich with that of the second as important, and in the .1 lashw , 
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they consider the employment of Zihafat as permissible.1 The 

Persian poets on the contrary consider such use as a bad practice. 

Similarly, if the rhyme of one couplet is ‘Qabura and that of the 

following one is ‘Mtinira’, it is taken as fair by the Arab pot ts unlike 

the Persian poets who dislike it. In the like manner, the use of one 

word in two hemisticlis in a way that half of it be in the first hemis¬ 

tich and the other half in the second hemistich, is taken as right and 

correct by the Arabs but the Persians hold the opposite view. In 

short, the common factor in the verse whether it be Arabic or non- 

Arabic is the conjectural concordance, and not the real concordance, 

which delights and pleases the hearer. 

The Indians have based the metres of their verse on the number of 

letters disregarding both vowels and consonants in the metre. This 

form of verse is also pleasing. We have seen some persons in the 

villages getting delighted and pleased by their songs. It is a form of 

speech in which there is a conjectural concordance between its cons¬ 

tituents or it is a word following the rhyme ( ■ » ■) which some¬ 

times happens to be one and. sometimes more than one. They chant 

it as an ode is chanted and. derive much pleasure from it. Every 

community has its own particular rule for its poetry. However, it: is a 

fact, that people throughout the world are agreed upon the enjoy¬ 

ment of the sweet tunes and the melodious songs. They differ only 

in their manner and rule of singing. 

The Greeks had invented some measures (metres) and named them as 

Maqamat ( ), from which they had derived various sounds 

and prepared for themselves an art thoroughly detailed. The Indians 

invented six chief ‘Ragh s? (Songs) in music, and from them they 

formed the modes in music (Raghnis) which are thirty six in number. 

1. The last foot of the first hemistich ( is called Ant'd (tjPjjJty as it determines the 
metre; the last foot of the second hemistich is called Darb (wj*ys) or “class” and it 
determines what sub-division of a particular metre the verse belongs. The opening foot 
of the verse is called “Sadr” ), and the first of the second hemistich is called 
the “Beginning” (/} ), and the remaining parts are included in the general term 
“Hashw” ( J*—SsA.) stuffing). Zilifat ( CS ). the poetic licenses. The poets 
sometimes may find themselves obliged by the exigencies of metre or rhyme to make 
some slight change either in the consonants of a word or in its vowels. 
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We have seen villagers who, quite unaware of both these technical! 

;ies, have formed certain harmonic cadences according to thei ir 

ten 

3X6 nc 

,i ... 
t ii e 111, 

loo kmi 

per ami taste and from them have formed certain measures which 

subject to any general or particular rules. When they r mg 

ic listening gathering is simply thrilled and moveo. ./u f.er 

at and thinking over all these differences we find that the 

only common factor in their verse is the conjectural concordant e in 

its (verse’s) parts and nothing else. Reason has to see the general 

order. It has nothing to do with the details of rhyme and metre etc; 

the sound nature is interested only in the melodious notes and not in 

the Tawir and ‘Basic’ metres. 

When God desired to speak to this handful of dust (man), He 

brought into consideration the general beauty and not the models 

liked by some and disliked by others. Thus, when He intended to 

speak by the manner of the people, He held to that simple principle 

and not to those rules of speech which change by the change of times 

and the taste of people. Strict adherence to the technical rules as a 

matter of fact, is a sign of inability and ignorance. To bring forth 

the general beauties without the media of those rules in a way it may 

not omit any grace and elegance of the expression (Bayan) is undoub¬ 

tedly miraculous and magnificent (and is beyond human power). 

1.Here 1 am bringing out the principle which has been the practice of 

God in this connection. 

God followed that practice, and from it I am deducing the principle 

and then passing on to a rule. The rule is, that God in many of the 

chapters of the Qur’an has taken into consideration the sweetness of 

sounds and not the measures of Tawil and Madid, and has taken into 

account the cessation of breath after the letter of prolongation 

(Madd) at the end of the verse or where that letter is placed, and not 

the rules of rhyme. This general principle needs detailed account; 

you better listen to a part of it as that will suffice and benefit you. 

The ascending and descending of breath in throat is but natural for 

man. as he cannot do without it. The lengthening and shortening ot 
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breath is in his power to a certain extent, if it is left to itself, then 

unavoidably it will have a particular prolongation. There is a pleasure 

in inking breath in the beginning; it then slowly and gradually begum 

diminish till it disappears completely, and then 

;h breath is felt. This lengthening and prolongation 

the need for a 

of the breath in 

something restricted by an indeterminate limit and is specified by 

such spread measure that the loss or excess of two or three words, 

nay even the loss of one third and one fourth of that specified 

measure, in no way affects and disturbs the measure (of lengthening 

of the breath). It allows the difference of number in ‘Autad’ and 

‘Asbab’ and has the scope for placing some of the ‘Arkan’ before 

others.1 Thus, there is a measure prepared for the prolongation of 

breath and it (measure) has been divided into three classes, the long 

(Taw'll), the Intermediate (Mutawassit) and the short (Qasir). As 

regards the long, its example is the chapter Al-Nassa’ for the Inter¬ 

mediate, the example is seen in the chapter Al-A'raf. while the 

example of the short one is illustrated in the chapters Al-Shu'ara’ and 

Al-Dukhan. 

The completion of the breath is made on that letter of prolongation 

(Madd) which rests on a letter. The field of this form of rhyme is 

wide. It is to the taste of man and he derives much pleasure from 

reading it repeatedly, whether that letter of prolongation be Alif 

( at one place and W ( 3) at another place. And whether that 

last letter be Y ^ at one place, M f at another place and 

quaf ( C3) at some other place, it makes no difference. Thus, 

Y'aianum, Mu’mmin and Mustaqim are in concordance with each 

other. The words Khuruj, Marij, Tahid, Tabar, Fawaq and "Ujab 

are all based on a rule. In the like manner is the annexation of the 

Alif at the end of the speech. This is a rhyme, the field of which is 

very wide and the repetition of which is pleasant even though the 

rhyming letters differ. At first place it is Karima, at the second place 

it is Hadltha and at the third place it is Basira. If in this case one were 

to take the concordance of rhyme-letter as necessary, it would 

1 The constituent parts of a foot are called Sabab { ) consisting of tv, o 

letters, and ‘Watad’ ( JCL15 peg) consisting of three letters. 
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At other similar places, the sublimity of style is given expression to, 

as is seen in the verse “Was‘al Bih"i Khabira”. Some times tmnsposi- 

i ion is made, namely the placing of something in the beginning, tl 

right of which was to have be 

is 

placed at the end and m 

and a new letter is in trod 

word, as is seen in words like ‘Ilyasin’ and “Tursinin". 

It is necessary here to remember that the flow of speech from the 

with ease, which is either because it is proverbial or occurs 

in. the verses, renders the long speech quantatively equal 

t one. At times, the first sentences are shorter than the 

or 

re] 

to 

eated 

following ones, and that too makes the speech pleasing and profit¬ 

able. For example, in the speech made in the verses of the Qufan 

“Khudhus Fa Ghulluh Thumm Al-Jahlm Salluh Thumm Ft Silsila- 

tin Dhafuha Sab’un Dhiraan Faslukuh”, the speaker has in mind that 

the first and the second sentences combined together are in the one 

pan (of the balance) and the third in the other pan (he. the first two 

are equal to the. third in weight). Sometimes, there is a verse of three 

principles (Qawaim) as is indicated in the verse. “Yaum Tabyadd, 

Wujuhun Wa Taswadd Wujuhun Fa Amma Al-Ladhin Iswaddat Wuju- 

hhurn. . . . Wa Amma Al Ladhin Ibyaddat Wujuhhum”. . . In such 

cases, usually , the first and the second principles are joined together 

and counted as one long verse. On certain occasions, a verse consists 

of two metrical feet (Fasilat, Metrical foot) instead of one as is 

illustrated by : 

At times, one verse is made much longer than the other verse. The 

secret behind it is, that when an excellent speech which is produced 

by rhyme and metre is placed in one pan of the balance, and the 

excellent speech which is the result of an easy expression, agrees to 

its natural form and is free from any alteration, is placed in the 

other pan of the balance, the sound nature will certainly give weight 

and preference to the excellence of meaning rather than to the exce¬ 

llence of form. Thus, one anxiety is neglected and the right of the 

other anxiety is duly fulfilled. 
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said in the beginning of this subject that in many of the 

chapters of the Quian, God’s practice had been that, in some of the 

chapters no account of this type of metre and rhyme is taken, it 

appears that a part of it is after the type of the address of the 

tvre a her1 and a part is similar to the letters of the wise. You mast 
!   ' . . -. . 3 

have heard of the night tale of the women as narrated by Aisiia and 

an own of its rhymes. Some of the Qufanic chapters have been ave k 

revealed after the fashion of the letters of the Arabs in which no 

consideration of anything else was made. They are like the conver¬ 

sation of some persons with the others, but care has been taken to 

s< c, that every speech ends with the mention of something it wa: 

required to have been ended with. The secret behind it: is the 

principle of the Arabic language, that the pause in reading is effected 

where the breath comes to an end and the charm of the speech 

vanishes. And it looks nice to end the breath at pause marked with 

Madd; for this is the reason for the existing form of the verses. 

These are the hidden points which have been disclosed to me. 

if the people were to ask as to why the subjects of the five sciences 

have been discussed in the Quran repeatedly and why every subject 

is not separately discussed at one place? My reply to them is, that 

when the purpose is to benefit the hearer, it can be done in two 

ways. One way is, that the intention be to impart teaching of what 

is not known. There neither the hearer had known the injunction 

(Hukm) before, nor had his mind ever conceived of it. Thus, by 

hearing this speech, the unknown will be known to Him and the 

inconceived will be conceived by him. fhe other way is, that the 

intention behind this teaching be to present the picture oj: that 

knowledge to the mind of the hearer, so that his pleasure 

increases, both his mind and heart are lost in that (knowledge), and 

the colour of it (knowledge) prevails upon them. It is just like the 

verse of poetry, after the meaning of which, we recite it time after 

time, and each time find pleasure, and for the sake of this pleasure, 

we like to recite it again and again. Fhe Holy Quian in icgarcl to 

each one of the five sciences has brought into consideration both 

these ways. Thus, it took note of giving teaching of the unknown to 
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i.he ignorant, and in colouring the minds of the learned with those 

sciences through repetition. 

In many of the subjects, however, no repetition has been made, the 

reason being, that the second way was not desired there, it is, foi this 

reason that in the law (Shariat) the command is given for repeated 

recitation. ' Mere understanding was not considered sufficient. 

However, this much difference is made that in many cases, generally 

the repetition of those problems is adopted with fresh expressions 

and new styles, so that, it may be more effective in the minds of the 

■readers and more sweet to the hearts. Had there been a repetition of 

one and the same word, it would have been like the repetition of a 

litany. But in the case of the variety of expressions and the change of 

the styles, the mind begins to think over the point under discussion 

and it: (point) then swiftly descends into the mind. 

If they ask why these five sciences have been spread out in the chap¬ 

ters of the Qufan and no care has been taken of their proper arrange¬ 

ment. Why it was not done that the verses relating to the favours of 

God ( should have been mentioned and thoroughly 

discussed first and then those pertaining to the Days of*God (euMfH) 

should have been mentioned with due details? After that they both 

again should have been followed by the verses in relation to disputa¬ 

tions held with the unbelievers? In reply to these questions, I would 

say, that though God has the power over all possibilities, in this 

connection,.the chief factor to count is the (Divine) wisdom behind 

this scheme. And that wisdom is, that this form of arrangement of 

the Qufan is in conformity with the language and the style of expres¬ 

sions current among the Arabs to whom the Holy Prophet was sent. 

A hint towards this reality has been given in the verse, . . . “They 

would say, what ! (a Book) not in Arabic and (a messenger) an 

Arab?1 Before the revelation of the Qufan, there was neither any 

Divine Book with them nor any one composed by a human being. I In¬ 

form of arrangement (under which every topic is discussed in a sepa- 

I, Surah HaMim Sajda.V. 44 
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rate chapter) which the writers now-a-days have invented was not 

known to the Arabs, if you do not believe in this, then better 

consich r carefully the odes of the poets who had seen both the ages, 

urc-l Jamie as well as Islamic, the epistles of the Holy Prophet and 

the letters of Hadrat ‘Umar, so that, the meaning becomes clear to 

you. If a style contrary to their style had been employed, they would 

have been simply bewildered. And if something they were not fami¬ 

liar with had reached their ears it would have surely upset their 

understanding. Besides, the intention was not simply to give them 

the benefit, but rather to see that the benefit is always present and 

ready at hand and that they are favoured with it repeatedly. And 

this purpose is served more strongly and completely through the 

unarranged form of writing. 

If the people ask that when the type of metre and rhyme which is 

greatly esteemed by the Arab poets is more sweet than the type of: 

metre and rhyme found in the Qur’an, then why had it not been emp¬ 

loyed? Here I would state, that the standard of sweetness differs with 

different people and their taste. But if it be accepted that the 

method adopted by the poets is more sweet, then one cannot help 

admitting that the invention of quite a novel form of metre and 

rhyme, as given out through the tongue of the Holy Prophet who was 

illiterate, is the clearest sign of his being the prophet, if the Qufan 

had been revealed after the fashion of the rhyme and metre 

employed in poetry, the unbelievers would have thought that it is a 

poetry which is noted and well-known in Arabia, and would not have 

taken it into any account. Just as when the scholars in poetry and 

prose desire to establish and show their superiority to and preference 

over their contemporaries through manifest proofs, they find out 

some quite a new art, and then say that who is there to produce an 

erotic poem and write a letter like theirs? But if they were to 

compose after the type of the ancients, their excellence will not be 

clear but to the scholars only. 

if they ask about the causes for inimitability (1‘jaz) of the Qufan, 

I would say that what has beer proved before us is, that there are 
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many causes of it. The first is its wonderful style. There were certain 

fields for the Arabs in which they freely displayed their eloquence, 

Mel cried to outwit their contemporaries in it. con sis t 

then odes, sermons, messages and idioms. The Arabs did not know 

any style other than these four, nor had they the ability and power 

to invent the fifth one. Thus, the origination of a style different from 

their own styles through the tongue of the Holy Prophet, who was an 

illiterate, is the height of inimitability. 

The second cause is the information which it has given of the past 

history and of the injunctions of the preceding communities which 

went to confirm the truth of the past Books, and this inspite of the 

fact, that the Holy Prophet had not received such an education. 

The third qause is, that it gives information in advance about the 

future events. When any such event took place according to the 

information given, it amounted to a fresh proof of its inimitability. 

The fourth cause is the eloquence of the highest kind, which it is 

beyond the power of: a human being to produce. We who have come 

in the world after the first Arabs, cannot grasp the reality of that 

eloquence. However, this much we understand that the use of the 

sweet and eloquent words and sentences with such ease and flow 

which we find in the Qur’an, is not found in any of the odes of the 

ancient and modern poets. This matter depends upon the taste, and 

only the master poets, can understand it well. The common people 

have no such taste. We also know that in the verses relating to 

Tadhkir and Mukhasimah, the meanings at every place have been 

dressed in different garments according to the style of the chapters 

in which they have occurred, and in this is implied such rarity which 

is beyond the reach of our comprehension. It behoves a person who 

does not understand this to think over the stories of the Prophets 

which have been narrated in the chapters, A‘raf, Hud and Shua’ra’a, 

then see them again as mentioned in the chapter Saffat and after 

that, and look into them in the chapter Zariyat, so that the diffe¬ 

rence becomes clear to him. In the like manner, the account of the 
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punishment of the disobedient and of the enjoyment of the obedient 

has been given at every place in a different form. Similarly, the narra¬ 

tion of the story of the contention of some of the inmates of the 

Hell-fire with others is given at different places in quite a 

manner. This, however, calls for a lengthy explanation, and 

is not meant for that. 

di t cen'n t 

tiiis book 

We know that the requirement of conditions and also of metaphors 

and metonymys, the details of which are given in the explanatory 

science (such as rhetoric, oration and eloquence), is fully and. 

completely considered in the Qur’an, inspite of the fact, that the 

people addressed were illiterate and absolutely unacquainted with 

these arts. A consideration better than that is inconceiveable. The 

reason is that what is desired here is, that some useful points be 

introduced in the known form of address with which all are acquain¬ 

ted, so that, both the common and the special may understand them. 

This is like combining the two contraries. 

tWW 13^) b*. oO J s c5*i 

There is another point as well, which can be understood only by 

those who deeply reflect over the secrets of Law; and that point is, 

that the five sciences are a clear proof of the Qufian’s having been 

revealed by God for the guidance of mankind. Its example is like that 

of an expert physician who when looks into the Qanun and goes 

deep into the description given there of the causes and signs of the 

diseases and the properties of the drugs, will not doubt that the 

author of it (Qanun) is perfect in the science of medicine. Similarly 

a scholar who knows the Secrets behind the injunctions of the Law, 

will surely understand what kind of teaching is required for the 

purification of the hearts of people. After that, when he thinks over 

the five sciences, he will certainly find that they, with respect to 

their meanings, have been so clearly explained that there is no need 

of any further explanation whatsoever. 

1. A book written on medicine by I bn: Sin a. 
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tion of differences found i; 
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they are as follows: 

(1) The commentators who i 
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This method is adopted by the grammarians and the lexicogra 

(5) The co i entators who give thorough explanation of the points 

f the explanatory science (rhetoric, oration, eloquence etc) and 

-om this point of view give an appreciation of the speech of the 

Ouihtn, This is the line of the men of letters. 

(6) Those who relate the readings of the Qufan which are recorc 
t i i ... ,_i  _a.; —J .,11 m * by their teachers and cto not neglect ai 

respect. This is the practice of the readers. 

rung ; and small in this 

(7) There are commentators who on the strength of slightest 

suitability speak of the subtleties of mysticism and spirituality. This 

is the course of the mystics. 

In. short, the field of the science of exegesis is very vast and the 

intention of every Muslim scholar had been to understand the mean¬ 

ings of the Qufan. Every scholar went deep into this science and has 

spoken of according to his power of expression and. the ability for 

comprehension, and has held fast to the school of his chosen Imam. 

On this account, there came vastness in the field of the-science 

of commentary which cannot be subjected to limitation. This is the 

reason why countless books have been written, on the science of 

exegesis. 

There is one more class of the commentary-writers. They intended 

to bring all these forms of commentary together. Sometimes, the 

books on this science were written in the Arabic language and at 

times in the Persian language. They, however, differed in commen¬ 

tary writing in this respect; some wrote brief commentaries while the 

others prepared extensive ones. This is how the field of this science 

expanded. With the grace and support of God I have acquired some 

intimacy with all these scienqes and have gained the understanding of 

many of the principles, and to a considerable extent, the conse¬ 

quences of the exegesis as well. And I have acquired some measure 

of independence and investigation in each one of its sciences similar 
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i:o the independence one acquires its a particular school of thought 

(.Mujt't! hid Fil Madhhab). Two, three or more aspects of this science 

a1, commentary have also been poured into my mind from the oc can 

of Divine grace, if you were to ask me the right thing, then let me 

tell you that I am a student of the Qur'an without any intermediary, 

an Uwaisi of the Holy Prophet, and have benefited, without any 

mediation, from the K aba of goodness (God) as have 1 benefited 

myself without any intermediary from the Holy Prophet.1 

The Traditions: 

Hererbelow an account has been given of the Traditions as related by 

the Traditionists (Ahl-i-Hadith) in their books on commentary. 

Let it be remembered that among those related Traditions, there are 

some which pertain to the occasion of revelation. The occasion of 

revelation is of two kinds and they are as follows: 

1. Where an event had taken place in which the faith of the 

believers and the hypocrisy of the hyporcites had gone under test, as 

it happened in the battles of Uhud and Ahzab. There God in His 

revelation praised the believers and spoke ill of the hypocrites, in 

order that, a distinction may be made between the two parties. In 

this connection, many hints have been given towards those particu¬ 

lar events. It is, therefore, necessary that some brief explanatory 

account of these events may be given, so that, the sequence of the 

speech may become clear to the reader. 

2. Where the meaning of the verse is complete in its general appli¬ 

cation without feeling any need for knowing the event which had 

become the occasion of revelation. It is the general order of the 

verse that counts and not the particular occasion. The ancient 

Uwais al-Qarm, is IJwais bdAmir surnamed Abu ‘Amru al-Qarni. He had seen the time 
of the Holy Prophet but had not seen him. He had embraced Islam and received 

inspiration from the Holy Prophet directly. 
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commentators with this intention that the Traditions suitable to that 

verse may be collected or with this aim in view that the verifier of 

the general application of the verse may be explained, Imve 

mentioned that event (as the cause for revelation), while as a matter 

< f fact, then was no need of making such a reference. 

What has been proved before me is, that the Companions and the 

Followers generally said that such and such verse was revealed in 

connection with such and' such event. In saying so, their intention 

was simply to portray the picture of what that verse verifies. The 

mention of a particular event was made as the verse, because of its 

generality, had included it as well, whether that event had happened 

before or after its revelation, and whether it was Israhli or Jahili or 

pertained to the period of Islam, and whether it embraced all the 

restrictions of the verse or only some of them. All this makes no 

difference so far as the general application of the verse is concerned. 

From this investigation, it is clear that the occasion of revelation is 

subject to an independent inquiry. Similarly, many of the stories 

narrated by the commentators, relating to the occasion of revelation 

are also subject to scrutiny and independent judgment. If a person 

keeps this point in view before himself, with little effort he will be 

able to find out the solution of the differences which the commenta¬ 

tors have about the occasion of revelation. There is a point which 

may be borne in mind in relation to the occasion of revelation. 

An explanation may be given of the story to which a hint has been 

given in the Qufan. The aim of the commentators in this matter has 

been to give an exhaustive account of that story with all its parti¬ 

culars from the history of the Banu Isra’il (but it was not necessary). 

Here it is required that details of the story to which a clear hint has 

been given in the verse may be given in a way that the knower of the 

should stop and want to search and investigate the story, 

it is the duty of the commentator to make a mention of it, 

while it is simply useless to take pains in narrating which is extra¬ 

neous to it, such as, was the cow of Banu IsrSil male or female and 

was the dog of the Inmates of the cave black, white or red. The Com¬ 

panions used to dislike it and considered it as a sheer'waste of time. 
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Here are two points which need to be kept in mind. One is. that the 

very principle in this connection is to narrate the story as it was 

heard without the interference ot reason. What has happened is th t 

some ancient commentators, having taken that allusion as their 

guide, have taken one or the other event suitable to the allusion for 

granted and then have narrated it in the form of probability. This is 

the reason why the latter commentators are confused. As the style of 

explanation in those days was not clear and improved, the statement 

made by way of probability was taken as one based on certainty, and 

one t 

to in 
5 might have been taken for the other. This matter 

indent thinking, and there is enough scope for :>c reason to 

into it carefully. This offers a wide field for every one to 

pronounce views he likes. Whosoever will remember this point, will 

be able to give a decision about many of the differences among the 

commentators. He will also be in a position to understand; that in 

many of the discussions of the Companions, it was not necessarily 

their religious views which they at times expressed, but the discus¬ 

sions were simply held for scientific investigation which some reli¬ 

gious scholars quote during their course of discussions. I would 

accord with this saying of Ibn: 'Abbas on this matter when he says, 

that he finds in the Book (Quian) only the wiping but people refused 

that and by'it they meant washing.1 

I understand from this is, that he had not taken wiping as an 

obligatory duty and had not considered the verse as suggestive of 

wiping being a principle (Rukn). 

According to me the view of Ibn: Abbas was also that of the pres¬ 

cription of the washing in the ablution. There he simply states a 

certain doubt and manifests a point of probability in order to see 

bow the learned of this age are to effect reconciliation in this contra¬ 

diction and what course they are to follow. But people who are not 

acquainted with the day-to-day activities of the ancients had taken 

this statement of Ibn Abbas as his religious views. How far away it is 
rom 

saying of Ibri. "Abbas is. 
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The other point is that it has become a practice in our religion to 

make quotations from the stories of Banu Isra’ii, particularly when 

there is a clear Tradition to the effect that “You neither believe them 

nor disbelieve them”1 This is an established rule. Here are two point*; 

to be kept in view: 

()ne is, that as long as the allusion in the Qur’an is found to have 

been explained by the Tradition, one need not refer to the reports of 

Banu Isra’ii. For example, as the incidence referred to in the verse, 

“And. we did try Solomon: We placed on his throne a body (without 

life): but he did turn (to Us in true devotion.)”2 is found to have 

been mentioned in the Tradition which explains that the Prophet 

Solomon had neglected the mention of Insha Allah (if God wished) 

and for that, he was taken to task. Where is then the need for us to 

narrate the story of the Sakhrah”3 

The other point is that a necessary thing should be mentioned 

according to its requirements only. One should keep this point in 

view and express according to the requirement of the allusion, so 

that, it could be confirmed with an evidence from the Qufan, one 

should avoid speaking more than that. Here is an extremely subtle 

point which it is necessary to understand. And the point is, that 

sometimes one and the same story is narrated summarily in the Holy 

Qufan. at one place and with details at another place. For example, 

God has said at one place, “I know better what you do not know”, 

and at some other place His words are, “Have I not told you that 1 

know better the unseen of the heavens and the earth and I know well 

what you manifest and what you hide”. The meaning of this verse is 

exactly the same as is implied in the preceding one with this excep. 

lion that, in this it is expressed in some detail. The elaboration of 

this summary can now be understood, and, in this way, one can 

move on from summary to elaboration. 

God, for example, in the chapter Mary, has mentioned the s 

1. 
2. 

3. 

Bukhari,Vol IV 
Surah Sa'd.V.’ 34. 

' ':'p3 ! 
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Jesus rather summarily. His words are “And we are to make him :« 

sign for people and a. mercy from Us, and it was a matter already 

decided”1 In the chapter Al-‘Imran, the detailed account has br-en 

given as is seen in the words . . A messenger to Banu Isr'iil. I havi 

come to you with a sign from your Lord”2 In these words the goof 

news is given in detail, while in the preceding verse it is given 

summarily. I have inferred from this that the meaning of the verse (I 

have been sent) as a messenger to Banu Isriil is to give them the 

information to the effect that I have certainly come to you.3 This 

verse comes in the category of good news and is not connected vith 

something alluded, just as Imam Suyuti has pointed out where he has 

said that “When God raised him he said; I am the messenger of God 

to you and have certainly come to you”4 

Then there is an explanation of the rarities; this is based on search 

and investigation of the language of; the Arabs, so that, one may, 

through the pros and cons of the verse, understand the relation of 

the words to the constituent parts of the sentence .which has been 

mentioned there. This point is subject to reason and there is a scope 

for the difference of opinion about it. The reason is that a single 

word in the Arabic language is used for various meanings. The 

scholars, in search of the use of words by the Arabs and in under¬ 

standing the relation of pros and cons, differ from each other. This 

is why the sayings of the Companions and the Followers, in this 

respect, have differed, every one following his own view. 

When the genuine commentator happens to comment upon the 

rarities, he takes two points into consideration. One point is the use 

of words and sentences by the Arabs, to see which aspect is stronger 

and more weighty in the light of their use. The other is the mutual 

relation of pros and cons and see which aspect is more preponderant, 

this after having considered the laid down, principles,searched out the 

ways, the words and sentences used by the Arabs, and after having 

1. Surah Mary.V. 23. 
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rough by nature. For example, there is the verse “Qi§as has been 

pt< scrib* 8 for you in the case ot the Qatla”1; The meaning of Qisas 

according to me, is equality and by Qatla is meant the murdered 

only, and we take one with the other as co-partners under one rule, 

By adopting this meaning one will not be dragged to take the trouble 

of entertaining a belief in the abrogation of this verse while translat¬ 

ing “A female for the female5’, and will not make ambilogies which 

could disappear by little consideration. Similarly in the words, “They 

ask thee about Ahilla (New Moons)”2; the meaning of Ah ilia as 1 

understand it, is the Ashhurun (the months), the months of Hajj. 

This is why God said at another place that “They were the appointed 

times for the people and the Pilgrimage’5.3 In the like manner, in the 

verse, “It is He who brought out those who disbelieved from among 

the People of the Book from their towns for “Awwal il-Hashr”. 4 

The words Awwabil-Hashr here mean Awwal JamlbJuriiid, (the first 

gathering of the armies) as is seen at other places in the words of 

God”, send into the cities the Hashirin”,5 and “for Solomon, his 

armies gathered (Hushir)”6. 

The other science of the Exegesis is the explanation of the abrogating 

and the abrogated verses. Here ' it is necessary to understand two 

points. One point is that the Companions and the Followers were 

using the word abrogation (Naskh) in the sense other than what is 

taken by the technicians. The meaning taken by them happened to 

be near to the idiomatic and the lexicographical meaning. Thus, the 

meaning of abrogation according to them was the removal of some of 

the attributes of the preceding verse by the succeeding one, whether 

that removal was due to the termination of the period of acting upon 

it or because the meaning taken (at the outset) in haste is diverted 

1. Surah Al-Baqara, V. 178 
2. Surah Al-Baqara, V. 189 
3. Surah Al-Baqara, V. 189 
4. Stii-ah Al-Hashr, V.2 
5. Surah Al-Afaf,V. Ill 
6. Surah Al-Nam!,V. 17 
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to one which is not taken hastily; or there may have been an addition 

of a restriction or the general is particularised or that, there is a great 

difference between the real meaning implied in the text and the one 

taken from it outwardly. This subject is of wider scope and can be 

subjected to reasoning. This is the reason why the commi nt itor; 

have raised the number of the abrogated verses to five hundred. Even 

in the case of technical abrogation the rule is that necessary infor¬ 

mation should be gathered about the occasions when the verses were 

revealed. What has happened is that sometimes the learned have 

taken the unanimous opinion of the ancients and the consensus of 

the learned as a sign of abrogation, and thus have maintained that 

view. Many of the theologians have committed this mistake. It is 

possible that the verifier of the verse may be different from the 

verifier of the consensus of the learned. 

The other science of the Exegesis is the narratives (Athar) 

which are based on the Naskh (Abrogation). This subject is like an 

ocean and to reach its bottom is certainly difficult. The Traditio- 

nists, besides these things (in relation to the Exegesis) have other things 

in view as well which they make mention of. For example, in the 

discussions of the Companions about a certain problem, they quote a 

particular verse in evidence, or give an illustration of the problem by 

mentioning a certain verse. At times, they speak of the recitation 

done by the Holy Prophet of a particular verse and cite it as an 

evidence, or narrate a Tradition which may fit in with the verse in its 

original meaning, or mention the manner in which the word is 

narrated to have been articulated by the Holy Prophet and the 

Companions. 

rences 

One item of this science is the way of making inferences of the 

injunctions (Ahkam). The field of this subject is very vast and there 

is a wide scope for reason to speak on the knowledge of the real 

meanings, the hints and the requirements of the verses, there is also 

enough ground for difference of opinion. The knowledge in regard 



Al-Fauz Al-Kabir FI Usui Al-Tafsir 

to the division of these inferences into ten classes and their arrange¬ 

ment has been poured into my mind by God Almighty. The state¬ 

ment which I am to make is a great criterion for testing many of the 

infersed injunctions. Following are such classes: 

Taujih ( ); It is an art of manifold forms which the 

commentators have made use of in their comments on the text. By 

it is tested their intelligence and on that account, the difference in 

their degrees is manifested. The Companions, In spite of the fact that 

they were not acquainted with the improved rules of scrutinisation 

in those days, have not spoken on the ambilogy (Taujih) of the 

Qur’an. The reality of the Taujih is, that if a commentator were to 

find a difficulty in understanding the speech of the author, he should 

stop over there and try to solve the difficulty. As the level of intelli¬ 

gence of the readers of the Book is not the same, the ambilogy in 

relation to the beginner is different from its relation to the advanced. 

There are certain difficulties which the advanced does not 

understand properly and stands in need of their solution, but the 

beginner is negligent of them and can have no understanding of them 

at all. Thus the field of speech is difficult for the initiate and not for 

the advanced. The advanced brings into consideration the people of 

varying intelligence and adopts a method suitable to the conditions 

of the common, people, and speaks according to their intelligence. 

Therefore the best form of Taujih, in the verses in relation to Mukha- 

samah (Disputation), is to show that the religions of those commu¬ 

nities do not deserve any following, also to clarify the causes of 

charges made against them. In the verses relating to the injunctions 

(Ahkam), the proper form of Taujih is to portray the picture of the 

problems concerned and to mention the benefits of the (imposed) 

restrictions, such as, caution etc," in verses pertaining to the Al 

a’ullah (reminding people of the bounties of God), the suitable way 

of Taujih is to point the picture of the bounties of God with a men¬ 

tion of some of the particular occasions. In regard to the verses in 

connection with the Ayyamullah (reminding people of the punish¬ 

ment of God for the disobedient!, the best form of it is to trace the 

link of some stories with the others and make abundantly clear the 
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hints given in them (those stories). As regards the Tadhkir-bil-Maut 

(reminding people of death and what is to follow), the proper form 

ol Taujlh is to draw the picture of those events and conditions. 

It is one of the forms of Taujih to bring nearer to understanding 

what is remote from it, the reason being that the people are not 

familiar with it. Another of its form is to remove contradiction 

between two arguments or between two allusions or between the 

rational and the traditional, and to make distinction between two 

ambiguous cases and to effect agreement between two different 

statements, and to clarify the truth of the promise to which the 

reference had been made and to mention the manner, in which the 

Holy Prophet had been commanded in the Holy Qur'an to act upon. 

In short, the share of Taujih in the commentary of the Companions 

is abundant and its right cannot be fulfilled so long as the cause of 

the difficulty is not explained fully, and an explanatory account of 

that difficulty is not given. After that, those sayings may be 

examined properly. The exaggeration in which the dialecticians have 

indulged while interpreting the allegorical verses and explaining the 

reality of the attributes of God. is certainly not my profession. My 

profession is, after the type of one adopted by Malik, Thauri and 

Ibn: Mubarak and such other ancient learned scholars.1 Apparently 

it (reality of attributes) stems from the allegorical, but the habit of 

going deep into it should be given up. In my opinion, it is not correct 

to dispute over the inferred injunctions of Law, to try to show the 

firmness of one’s professed religion and to deceitfully attempt at; 

offsetting the arguments of the Quran. I fear this attitude of theirs 

may not amount to bypassing the Qur’an. One should always search 

for the indication of the verse and accept it as his religious belief, no 

matter whether it conforms to his already professed belief or goes 

against it. 
1. imam Malik b. Anas (713-795 A-D.) was born in Madina. His Muwatta is the first 

great corpus of the Muslim Law. He was the pioneer of the Malik! school ot thought. 
Sufyan Thauri (715-778). He was one of the leading traditionalists and a learned 
Sufi of Iraq. His works are Al-Jami, Al-Kabiral A1 .land, Ai-Saghir and AM ar aid. 

Abu 'Xbd-ur-Rahman “Abdullah Ibn. Mubarak (738-798). He learnt jurisprudence 
from Sufyan Thauri and Malik. He took part in military campaign and died at Hit in 

Iraq. 
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ns regards t 

its use as ma 

he language of the Qur’an, the researcher should follow 

ide by the first Arabs,and fully rely upon the sayings of the 

Companions and the Followers. In the syntax of the Qur’an, a great 

onfusion has taken place. The confusion is, that some comments 

have adopted the course of Sid *y find uh, when 

poinf in the Qur’an in agreement with their adopted course, begu 

to interpret it accordingly how-so-ever much that interpretation ma1 

be far away from reason. According to me the right course i< 

follow what is more strong and is fitting in with the pros and con 

tin speech, no matter the view-point is of Sibawayhi or of Far rah 

o t 

fry connection with the verse, “Wal-Muqimi-nas-Salat Wal-Mutun- 

akat”, Hadrat Uthrnan said, “Mustaqimul-al-‘Arab Bi Alsinatiha”. az-z 

truth about these words, according to me, is that a usage 

different from the well-known usage is also a usage. The first Arabs 

in their speeches have made use of many such usages which differed 

from the well-known rules. As the Qur’an was revealed in the 

language of the first Arabs, it is not a matter of surprise if sometimes 

in place of W ( ^ ), Y ((5 ) has come, in place of the dual, singular is 

used and in place of the masculine, feminine is brought in. What: has 

been proved is, that “Wal-Muqimi-nas-Salat” may be translated in 

tiie nominative. God knows better. 

As regards the eloquence and rhetorics, it is a separate science which 

flourished after the age of the Companions and the Followers. Thus, 

what is commonally understood by the Arabs is acceptable, while 

the points which are hidden and cannot be comprehended except: by 

those who have gone very deep into that art, we do not accept them 

as desired and intended by the Holy Qur’an. As regards the hints of 

the mystics and their considerations, they are not a part; of the 

science of Exegesis. What happens is that while listening to the Qufan, 

some truths dawn upon the heart of the mystic. Thus, when he hears 

1. These two were the celebrated grammarians of Basra and Kufa respectively. Sibawayhi 
was born in Basra and died in the neighbourhood of Shiraz (770). His book on 
grammar, entitled “The Book “Of Slbawayh”, is universally celebrated. He is recogni¬ 
sed as the leader of the school of the Basrians just as Al-Kis“aM was the leader of the 
school of the Kufians. Al-Farra was a pupil of Kisa’i, was a famous philologist of Kufa 
and died in 822 A.D. 
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the composition of the Qur’anic verses and gets enshrouded in a 

particular state, he succeeds in gaining some gnosis. It is just like a 

person who when hears the story of Laila and Majnun, rem- rubers Ids 

own beloved and begins to recall to his memory the moments he had 

once spent with her. Here is one advantage of great importance which 

might to be understood, that the Holy Prophet has reckoned the 

science of interpretation of dreams worth consideration, and has 

himself followed that path, in order that, this science may be a part 

of his Practice for the religious scholars of the Community, and open 

the path for their God-given knowledge. An example of it is the 

verse; “Fa Amnia Man ‘Ata Wat-Taqa,” which has been cited by way 

of a simile in connection with the Predestination, though the obvious 

meaning of the verse is that whosoever will do these works of good. 

ness, We will show him the way leading him to Paradise and bliss, 

and whosoever will do actions contrary to them, We will open for 

him the way leading him to Hell and torture. But, by means of an 

interpretation it could be understood, that every man has been 

created in a particular state, and that state of his will continue with 

him whether he understands it or not. By this intepretation, the verse 

is linked with the problem of Predestination. Similarly the meaning 

of the verse “Wa Nafsin Wa Ma Sawwaha” is, that God apprised them 

of virtue and vice, but the creation of the intellectual form of virtue 

and vice bore resemblance to that virtue and vice summarily, when 

the spirits were breathed into them. Thus by this relation, this verse 

can also be quoted as an evidence for the problem of predestination. 

God knows better. 

The rarities of the Qur’an which have been particularly mentioned in 

the Traditions with added importance and in reference to their 

excellence are of various kinds. The rarity in the science relating to 

Tadhkir Ri Al a’illah (Reminding people of the bounties of God) is 

a verse which is comprehensive in regard to the attributes of God, 

such as, the Ayat-ul-Kursi (The verse of Throne), the chapter Ikhl.as, 

The ending verses of the chapter Hashr and the -verses in the beginn- 
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ing of the chapter Mu’min.1 The rarity in the science concerning the 

Tadhkir Bi Ayyamillah (reminding people of the punishment by God 

for the disobedient) is a verse in which a story of a brief act ount is 

narrated or a known story is mentioned with full particulars, or , 

sorry of great advantage which may reach many a lesson is related., 

The Holy Prophet had therefore said in reference to the story ol 

Moses and Khidr that he wished Moses had remained patient a. little 

longer with Khidr, so that, God may have narrated the story to them 

in details. The rarity in the science relating to the Tadhkir Bii Maut 

Wa Ma Ba‘d An (Reminding people of the Death and what; follows it) 

is the verse which comprises the account ot the events of Resurrec¬ 

tion etc. It has come in the Tradition that he who likes to see the 

Resurrection with his own eyes, should read the chapter Al-Takwir.2 

The rarity in the science pertaining to the Injunctions (Ahkam) is 

the verse which gives definition of the penal laws, the specification 

of a particular procedure, such as, the specification of the one 

hundred lashes in the case of fornication, the specification of three 

monthly courses or three purities (Tu.hr) as the time of probation for 

the divorced or widowed woman, and the specification of the shares 

(of the heirs) in the heritages (Mawarith). The rarity in the .science 

relating to the Mukhasimah (Disputation) is the verse, in which' the 

course of answers is followed in such a manner as to remove the 

doubts by strongly convincing arguments, or the answer given is 

linked with explanation of the conditions of this group by a clear 

example, such as “Like the example of him who kindled fire’1.3 

Similarly, an explanation pointing out the filthiness of the worship 

of idols may be given, difference, between the ranks of the creator 

and the created, the master and the slave, along with wonderful 

similes and examples be clearly shown and demonstrated, and the 

reasons for the uselessness of the deeds of the hypocrites may be 

convincingly stated. The' rarities of the Qur’an are not confined to 

these subjects only. 

1. Verse of Throne, Surah Al-Baqara, V: 255, Ikhlas, Surah CXII: Al-Hashr, Surah LIX. 
Al-Mu’min Surah XL. 

A Al-Takwfr, Surah LXXXL 

3. Surah, Al-Baqara, V. 17 
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Sometimes, the rarities are implied in the eloquence of the speech 

and the elegance of the style. An example of it is the chapter Ah 

Ra! 

brie 

iman. This is the reason why m the I 

ie of the Quban. At times, the rarities are 

n it is numei 

cl c m o n $ t r at t c cl b y 

drawing the picture of the happy and the unhappy. It has come in 

the Tradition that every verse has both an outward and an inward 

meaning, and for everything there is a limit to know and understand. 

Let it. be understood that; the outward of the five sciences is some¬ 

thing which happens to be the indication and the comprehended 

meaning of: the speech while its inward, with regard to the Tadhkir Bi 

Ala’illah is meditating upon His bounties and contemplating upon 

the Deity. The rarity implied in the verses concerning Tadhkir Bi 

Ayyamillah is to know the reasons for God’s praise and blame, 

reward and punishment through those stories, and to learn a lesson 

from them. Likewise the rarity in the science relating to the Tadhkir 

Bil Jannat Wan-Nar (Reminding people of the blisses of Paradise and 

the tortures of Hell-fire), is to manifest fear and hope and make them 

look as if they are seen, by the eyes. The rarity of the science in 

relation to the verses concerning Injunctions is to draw inferences 

from them (Injunctions) by means of hints and suggestions. The 

rarity in the science pertaining to misguided groups is to have infor¬ 

mation of the origin of the abominations and connect them with 

other similar ones (abominations). To have information of the 

outward means having knowledge of the language of the Arabs and 

of the Traditions in connection with the Exegesis of the Qufan 

while by having the information of the inward is meant the sharpness 

of the intelligence, the straightness of understanding coupled with 

the inward light and the tranquillity of mind. God knows better. 

Among sciences bestowed on me in relation to the science of 

commentary to which I have made references, one is the intepreta- 

tion of the events which had taken place in the times of the 

t. Surah, A1 Rahman 





Abbreviated letters 

Letters 

the s« fences of trie Qufan, 

tea. 

of an mti 

ie revelation of which has b< (n 

to me, is the solution of the meanings underlying the abbrevia¬ 

tes’of the Qufan, This; however, is subject to the preparation 

action, 

Let it he remembered that the letters of the alphabet are the princi¬ 

ples of the words of the Arabs, and each one of them has its own 

simple meaning, extremely fresh and modern. They cannot be inter¬ 

preted without a general hint. It is here that many of the approxi¬ 

mate words either agree in meaning or are approximate in it. For 

example, the scholars in literature have mentioned that where a 

word, N ( u) and F (£B) come together, their combination gives an 

indication of the meaning of going out (Khuruj) in some respect like, 

Nafar, Nafath, Nafah, Nafakh, Nafaq, Naiad and Nafadh. And where 

F ( (J3) and Lam ( <J ) combine, the combination indicates the 

meaning of “Opening up” like Falaq, Palah, Falaj, Faladh and Falad. 

It is from here that the masters in literature know that many a time 

the Arabs use one word in different: shades of meaning by substitu¬ 

ting approximate letters as is found in Daqq and Dakk, Walaj and 

In short, the evidences of this aspect, are many. Our intention is to 

draw the attention of the reader and nothing else. This is the 

language of all Arabs, even though the pure .Arabs may not: be able 

to ascertain it and, the grammarians may not be able to understand 

it, just as, for example, they do not know the meaning of the defini¬ 

tion. of the genus and the peculiarities of the constructions, if you 

ask the pure Arabs to explain what they actually are, they will not be 

able to explain even though they are using the same constructions in 

their conversation. Then, even those who are engaged in ascertaining 

the speech of the Arabs, are not of one and the same rank. Some are 

more sharp-minded than others, and besides, there are certain 

meanings which some of them understand thoroughly, while others 

do not. This also is the science of the language of the Arabs. Many of 
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those who have studied it minutely have fallen short: of understand 

mg its (language’s) intended meanings. 

dm abbreviated letters are 

sense, that they summarily indicate what the chapters consist of in 

detarls. This is just like the name they fix for a hook, so that its gist 

may become clear before the mind of the reader. As for example, 

Imam Bukhari has named his book “Jami‘-al-Sahih al-Musnad Fi 

PI a c l 11 h Rasulillah”. 

The meaning of A,L,M ( ) is, that the unspecified unseen e, 

specified in relation to the visible world which is defiled. The reason 

is that both Hamza ( 3 ) and h ( A) give the meaning of the unseen, 

save that, H is the unseen of this world while the Hamza is the unseen 

of the abstract world. It is, therefore, that at the time of interroga¬ 

tion and the conjunction (‘Atif) they (Arabs) say ‘Au, ‘Am’ (?) - T.f), 

the reason being, that an affair set right by it is disturbed. And it is 

the unseen in relation to the specified. In the same way what makes 

them hesitate in it is an Unseen. In the beginning they add interroga¬ 

tive Hamza so that, it may indicate that the picture is gained in their 

minds, the details of which are such and such. They have chosen I I in 

their mind, because it is an unseen of this world. And the specified 

has, in short, gained a summary, L ( 6 )gives the meaning of specifica¬ 

tion, It is, therefore, that at the time of making a common noun 

proper one L ( (J ) of introduction (Ta‘rif) is added. When M and L 

( A5 - (J ) meet together, their combination gives an indication of 

the defiled matter in which various realities are collected and have 

become restricted. And because of the requirement of the abstract, 

they are subjected to restriction and space. 

Thus A,L,M ((♦—w) alludes to the simple grace which has come down 

in the world of space according to the customs of people, and in 

consequence, their sciences (TJlfim) became specified. It fought 

against the hardness of their hearts by means of reminding, and for 

1 hem struck against their corrupt sayings and useless actions fay show 

of love and has the prescription of the limits of virtue and vice. 

The whole chapter is the explanation of it. 
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A,L,R ( jj—) is like A,L,M ( ^.' -1) save that, R ({/*) points-out to 

hesitation, namely, that the unseen which is specified by defilement 

her come with defilement the second time arid became specified 

M ( ) also gives the same sense and alludes to the sciences which 

are frequently striking hard against the foul acts of the people, and 

that is true, as is seen in the stories of the prophets and their discour¬ 

ses time after time and in their repeated questions and answers. T 

(Jb) arifi S (cy4), both suggest an upward movement from the di ty 

world to the higher world, save that, T points to greatness and glory 

or to the ugliness and dirtiness of that moving thing while S (u°) 

gives the meaning of purity (Safa’) and fineness. 

S( LT) gives the sense of penetration and its disappearance and its 

dispersion throughout the world. Thus T ( Jb ) refers to the stations 

of the prophets, which are the marks of their paying attention to the 

higher world, so that an unseen picture may be created. In this 

world, they are mentioned in the Divine books and their account is 

given in general terms. 

T,S,M ( signifies the stations of the Prophets which are the 

marks of their upward movement, and which have penetrated and 

spread throughout the dirty world. 

H ( T* ) is similar to H ( A ), the meaning of which has been already 

given, save that, when it possesses shining light, makes appearance 

and discriminates, it is interpreted as H ( ). Thus, the meaning of 

H,M (|-42at-) is a brightly shining generality which is connected with 

the characteristics of the. world defiled by false beliefs and corrupt 

actions. This is an allusion to the rejection of their (People’s) works, 

and it also gives the meaning of the appearance of the truth in places 

of doubt, disputations and in their customs. 

‘A ( & ) points to the appearance of the shining light and its specifi¬ 

cation . 
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Q ( (e)) is like M ( , />) and points to this world but from the point of 

power and severity. 

M f ,J* }, because of the collector! and the piling up of th or ms in ri 
C? i. 

the extremely shining love of the .Real which pervades th. 

ugly won M. 

N ( t> ), means light which penetrates the darkness and-is dispersed 

like a state that is seen at the time of true dawn or near the time of 

the setting of the sun, 

Y ( ), is similar to it, save that, there is less light in it in relation to 

N ( (•} ), and is specified in -a lesser degree in relation to H ( ). 

Thus, Yasin ( (j$) is an allusion to meanings which are spread in the 

world. 

S (<y»), signifies an aspect which appeared near the time of concentra¬ 

tion of prophets upon their creator both by nature and acquisition. 

Q ( •) conveys the meaning of power, severity and force which are 

specified in this world. It is like one who says that the object of his 

intention is the aspect which is created in the world by force and 

stroke. 

K ( ), is like Q ( t3), save that, its power is understood to be less 

than what is implied in Q. 

Thus K,H,Y,A,S, ( (>*■■» conveys the meaning of an ugly dark 

world in which, sciences some shining brightly and others dimly, 

are specified at the time of their return to the Creator. 

In short, the meanings of these letters have been explained to me by 

way of taste (Dhauq). It is not possible to say more than these, words 

which have been recorded in this book in general meanings. These 

words are not sufficient to explain their depth and they differ from 
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ach other in one respect or the other. God knows better the rrue 

Shah Waiiullah composed verses both in Arabic and Persian when 

occasion so required. Here are quoted some of his verses in Persian 

which he composed at the instance of his friends and. has also 

explained their mystical meaning.1 

( A I ,:s d a 

I f. '/: 

jM ‘—-■>^3FJ~~rA l>U () 

j J Aa..,Zs t* 

CfAbo ud tofu 

1. Kalimat-i-Tayyibat p. 191 
In the first two couplets, there is a wonderful hint to a state in which the soul is 
attracted towards annihilating the ego. The third couplet gives the meaning of the 
comprehensiveness of the Pure Intellect, while the last couplet suggests the annihila¬ 
tion of ego which takes place when the meaning of the Pure Intellect makes an 
appearance. 
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Here is an English version of a Bisharat (true dream) seen by Wan 

Musa/ a Malaysian scholar and a faithful disciple of late Maulana 

Ubaidullah Sind hi, who was known to be the chief exponent of the 

philosophy of Shah Waliyullah. "the Bisharat was related to this 

writer by another Malaysian scholar and a friend, Mr, Aziz Ahmed, 

who, while returning from Europe, stayed in Pakistan as guest of the 

writer. The Bisharat runs: “I dreamt one night, while in a state of 

high fever, that I was in the Holy Prophet’s Mosque which was thron¬ 

ged by his companion! A door opened, and I saw the Holy Prophet 

standing there in a black cloak and white turban; I just found myself 

in his presence reclining on my shoulder and sitting there as if before 

a foreign emperor. Thus spoke the Holy Prophet to me. ‘O, Musa, 

Abide by the .Word of God and by my Practice, and establish them 

for your children and countrymen. God will in return include you 

and your children amongst those near Him. The Path of Shah Waliy ¬ 

ullah which is being taught to your children by their teacher is my 

Path and my upright Practice’. 1 asked in wonderment, ‘Prophet of 

God, I have heard that the tradkionists have their-own ways, varied 

and various, although all traditions are part of your Practice’. The 

Holy Prophet said: “The way of Shah Waliyullah is my Practice 

which I, had taught to my companions and they to those who 

followed them and the followers to those who followed them. Then 

there occurred a change in the people’s mind and the true path 

became obscure from them till God made an inspiration of: this path, 

through me, to Shah Waliyullah’.” 

1. HajI Wan Musa was known to be a scholar (alim) possessing sound knoledge of religious 

science. He had a sharp temper, but despite that he was willing always to retract from 

his opinion in the interest of truth. With his modesty and piety was combined the 

courage to refuse to follow instructions of others - even the bidding of a ruling Sultan 

if they appeared in conflict with the Law of God and the teachings of the Huh 
Prophet. It was this stubborness of his which later became the cause of a turning point 

in his life (Ref. Kelantan, edited by William R. Roft'p. 156). 
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